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This article examines historical anthroponymy not merely as a
system of linguistic nomination, but as a cultural structure reflecting
historical memory, value systems, and social hierarchy. The study
focuses on anthroponymic data recorded in a Turkic-Arabic dictionary
compiled in medieval Egypt under conditions of Arabic linguistic
dominance. Mamluk anthroponymy constitutes an important source for
reconstructing the social structure and value system of a polyethnic
and multilingual society, as it reveals the complex interaction between
Turkic traditions and Arab-Islamic cultural frameworks. The primary
source is the fourteenth-century Arabic-Turkic dictionary known as
‘Kitab-i Majmii‘-i Tarjuman-i Turki wa ‘Ajami wa Mughali wa Farst’
(Tarjuman), compiled in Egypt. Its twenty-second section contains
personal names of Mamluks, jariyas, and representatives of other
social groups. In total, this section records 84 anthroponyms, of which
64 refer to men and 20 to women. This distribution reflects both the
predominance of the military-administrative elite in the source material
and the gender asymmetry characteristic of medieval society. Unlike
narrative and official sources, the dictionary preserves anthroponyms
used in everyday linguistic practice and, through Arabic translations
and glosses, enables the reconstruction of their semantic content. The
aim of this study is to identify the semantic and functional features of
Turkic-Mamluk anthroponyms in the dictionary and to demonstrate the
interpretive potential of personal names for reconstructing the worldview
of the Turkic Mamluks through an analysis of socio-cultural naming
practices. Methodologically, the study adopts an interdisciplinary
approach integrating historical onomastics, ethnolinguistics, and
linguistic anthropology. Anthroponyms are analyzed through semantic
classification and contextual interpretation, with particular attention
to military-status markers, zoonymic symbolism, strength-related
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semantics (e.g., iron, stone, gold), and apotropaic functions. Female anthroponyms are
examined in relation to the social category of jariya/jawari and are interpreted within the
framework of palace institutional structures, where they fulfilled aesthetic and symbolic
functions. The scholarly contribution of this study lies in its comprehensive analysis of Turkic
anthroponymy in the ‘Tarjuman’ not merely as lexicographic material, but as an integral
element of the social and symbolic space of Mamluk society. For the first time, Turkic personal
names are interpreted as mechanisms for preserving group identity among the military elite,
symbolically legitimizing social status, and transmitting pre-Islamic cultural layers within
an Islamic context. Furthermore, female anthroponyms associated with jariyas are analyzed
from a gendered and institutional perspective, revealing the close relationship between
naming practices, power structures, and socialization processes. The study also differentiates
between personal names, nisbas, and nicknames, situating anthroponyms within their broader
historical and cultural context.
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TypKi-MOMJIYKTiK 9J1eM OeiliHeciHAeri aHTpONMOHUMUSA
(«Kitab-i magmii*-i targuman-i turki wa ‘agami wa mugali wa farsi» (XIV 2.) 6otiviHwa)

AnnoranuA. Makaiazja Tapyuxy aHTPOIIOHUMUSA TiJIIiK HOMUHaLNA eHOepiHe FaHa emec,
TapuXu XaJ, MoJeH! KYH/ABUIBIKTap MeH 9JIeyMeTTiK epapxXusHbl OeliHe IelTiH XKyiie peTiHae
KapacTeIpbUIaAbl. 3epTTey HbICAaHbl — apal Tijli ycTeMAiK eTKeH opTarachipJiblK MeICkpAa
’kaspUTFaH TypKi-apab ce3firiHjeri TiJiAiK aHTPOMOHUMMA. MOMJIYK aHTPONOHUMUSICH
TYPKi 9CTypJiepi MeH apab-nciiaM MdAeHHMeTiHiH e3apa bIKNaJAacyblHbIH KypJAeJi yAepiciH
KepceTeTiHAIKTeH, TOJIM3THUKAJIBIK 9Pi KOMNTiJiAi KoFaM XarqaiblHAaFbl 9JIeyMeTTiK KYPhLIbIM
MeH KYHJIBUIBIKTap XYyHeciH peKOHCTPYKIUsAIaya MaHbI3Abl JlepeKko3 OOJIBII caHasiajbl.
3eprTeyaiH Herisri maTepuassl — XIV raceipa MbIckip/ia KYpacThIPbUIFaH apabina-TypKilie
«Kitab-i Majmu‘-i «Tarjuman»-i Turki wa ‘Ajami wa Mughali wa Farsi» («Tapmxyman»)
ce3Airi, HaKThIpaK alTKaH/[a, OHbIH MAMJIYKTEPiH, xopusiiap (KyHAep Hemece Kymasap)
MeH e3re JIeyMeTTiK TOI OKijiJiepiHiH eciMAepiH KaMTUTBHIH XUbIpMa eKiHmi Gesimi. By
GesiMe KYHAETIKTI Tifiaik Toxipubene KojigaHbUIFaH 84 aHTPONIOHUM TipKeJireH, OJlapAblH
64-i ep agampaapra, 20-cel oiiesifiepre KaThicThl. MyHall CaHABIK apaKaThiHAC JepeKKe3diH
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9CKepU-9KIMIIIIIK 3JIMTaHbl pelpe3eHTalusJIayFa OacbIMABIK OepyiMeH XoHe KYJIABIK
KOFaM/ja KaJIbIMTACKAH capall MaJIeHUeTiHJIeri TeHIepJiik acuMMeTpUsiMeH TYCiHipineni.
Ce3/iKTiH HappaTUBTI XoHe pecMM KyXaTTapAaH alblpMAalIbUIBIFBl — CO3/iK aBTOPLIHBIH
)XKaHOBl KOJIAAHBICTAFBl TiJiAik OipJjikTepAi Tipken, aygapMaHbl aHTPONOHUMIEPAiH
CeMaHTHUKAaChIH ally TaCiJli peTiHAe KOJiHaHybIHAA. 3epTTeyAiH MaKcaThl — CO3MiKTeri TYpKi-
MOMJIYK aHTPONOHMM/EPiHiH CeMaHTUKAJBIK XoHe (PYHKLIMOHAJIABIK CUMAThIH alKbIHAAI,
aT KOI0 TIXipuOeciHiH 9JieyMeTTiK-MoJleH! Heri3fiepiH aily apKbUIbl eciMAepiH MaMJIYK-
TypKislepzeri oJyieM OeliHeCiH MHTepHpeTauusAJayAarbl dJleyeTiH KepceTy. OJdiCHaMaJIbIK
TYPFBIJAaH Tapux, dJieyMeTTaHy, STHOJIMHIBUCTHKA >KOHE JIMHTBUCTHUKAJIBIK AHTPOIOJIOTUA
KarugaTTapbelH OipiKTipeTiH NoHapajblK TICLI KoJJaHbLIaAbl. AHTPONOHMMIEpP CeMaH-
TUKAJBIK >KiKTey JKoHe KOHTEKCTYaJ[blK Tajifay apKblJIbl 9CKepU-MopTebesiik, 300-
HUMJIK, «OepikTik», COHAai-aK amoTpPOIeisik KOoATap TYPFBICBIHAH TYCiHAipisiedi. oiien
AHTPOIMOHUM/epi jariya/jawarl aJileyMeTTiK KaTeropuscbiMeH OaiijlaHbICTa KapacCThIPBLIbII,
OJIapAblH 3CTETUKAJIBIK K9HE CUMBOJIIBIK KBI3METi capay imiHAeri WHCTUTYIIMOHAJIABIK
Toxipubesiep apKpUIbl TYCiHAipisiedi. 3epTTeyAiH FBUIBIMUA JKaHAJBIFBL «Tap KymaH»
cesfirinaeri TypKi aHTPONIOHMUMUACHIHBIH, JIEKCUKOTrpadrAIIbIK MaTeprall peTiHe FaHa eMec,
MOMJTYK KOFaMBIHAFbI 9JIeYMETTIK XoHe CMMBOJIABIK KeHiCTiKTiH 2JIeMeHTi peTiHfe KelleHai
TYpAe TajljaHybIMeH allKbIHAaJafpl. AJIFall peT TYPKi aHTPOIOHUMEPi 9CKepU SJIMTAHBIH
TONTHIK, Oipereiiirid caKray, ajieyMeTTiKk MopTebeHi CUMBOJIABIK TYPFBIAH JIeruTuManusiay
(3aHgacTeIpy) X9He McJIaMFa JediHri MoJieHr KabaTTapAsl OeliTapamn Typ/ie caKTal XeTKi3y
TeTikTepi peTiHAe KapacTeipbUiaAgsl. CoHAal-aK XXopusjapra KaThICTH 9lies1 aHTPONOHUM/epi
reHJIepJIiK XoHe NMHCTUTYITMOHAJIIBIK KOHTEKCTe KapaCThIPBLIBII, aT KOO aKTiCiHiH OMJIiK IeH
dJleyMeTTeHy YyAepicTepiMeH OailjlaHbIChl alKplHAagaAbl. TypKi aHTPONOHUMUSACHIHAAFHI
ecimzep, HucHasap koHe JIaKal aTTap aHbIKTAJIBII, OJIap TAPUXU-MJAEHU KOHTEKCT apKbLJIbI
TyciHaipineni.

KisT ce3nep: Tapuxu aHTPOIIOHUMUS, OHOMACTUKA, TYPKi-MOMJIIYK, «TapaKyMaH» CO3Iiri,
3THOMPJeHU Oipereiiik, JMHTBUCTUKAJIBIK aHTPOIMOJIOTUsA, kopus (jawarl) ecimaepi, ecim,
HucOa, JIakarl.
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AHTPONOHUMUA B TIOPKCKO-MaMJTIOKCKOI KapTHHE MHpa
(Ha mamepuaste «Kitab-i magmii*-i tar§uman-i turki wa ‘agami wa mugali wa farsi» (XIV a.))

AnHoTanuA. B crartbe mcropruueckas aHTPOINOHUMUS pacCMaTpUBAeTCsA HE TOJIBKO B
paMKax S3BIKOBOM HOMMHAI[UM, HO M KaK CHCTEMA, OTpaXkaromlas MCTOPUYECKYI0 TaMsATh,
KyJIbTYpHblE LIEHHOCTH U COLMaJIbHyl0 uepapxuioo. OOBEKTOM WCCIeJOBAHUA ABJIAETCA
AHTPOIOHUMUS, 3apUKCUPOBAHHAs B TIOPKCKO-apaOCKOM CJIOBape, COCTABJIEHHOM B
cpenHeBekoBoM Erurnre B yc/IOBUAX JOMUHUPOBAHUA apabCKOro sA3bika. AHTPONOHUMMUA
MaMJIIOKOB TIpeJICTaBJisieT COOOM BaXHBIA WCTOYHUK JJIsI PEKOHCTPYKIIUM COLMAJIBHOU
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CTPYKTYPBl U CUCTEMBI LEHHOCTEN MOJIM3THUYHOIO ¥ MHOT'OAA3BIYHOTO O0ILEeCTBa, IIOCKOJIBKY
OHa OTpaXxkaeT CJIOXKHBIM MpoIlecc B3auMOAeNCTBUA TIOPKCKUX TPAAULIUK U apabo-uciaMCKOM
KyJbTypbl. OCHOBHBIM MaTe€pHaIOM MCCJIeIOBAHUSA MOCIIY XU apaOCKO-TIOPKCKUI CJIOBaphb
XIV Beka, cocrtaByieHHBII B Erunre, — «Kitab-i Majmii‘-i «Tarjuman»-i Turki wa ‘Ajami wa
Mughali wa Farsi» («TapaxymaH»), a UMEHHO ero [BaJllaTh BTOPOI pasfeJ, BKJII0YAIOUUi
V“IMeHa MaMJIIOKOB, Jp)Kapuil U IpeACcTaBuTe el ApyTruX COLaIbHbIX I'PYIIL. B naHHOM pasgerie
3apuKCcUpOBaHbl 84 aHTPOMOHUMA, M3 KOTOPHIX 64 OTHOCATCA K MyXCKUM, 20 — K )KEHCKUM.
Takoe KkojMYeCcTBEHHOE COOTHOIIeHHe OObACHAETCA JOMUHHUPYIOIEel penpe3eHTanuen
BOEHHO-aIMMHUCTPAaTUBHON 3JIMTHl B HCTOYHHKE, a Takxke TIeHAEpPHON acuMMeTpuen,
00bsICHSIEMON TpaguuuAMU paboBiajesibueckoro obiecTBa. B oTjiMunve OT HappaTHUBHBIX
1 oduIMaIbHbIX AOKYMEHTOB, CJI0Bapb (PUKCHPYET aHTPONOHUMBI, OTpakarline XUBYIO
A3BIKOBYIO cpefly. IlepeBoj aHTPONOHMMOB Ha apaOCKUil A3BIK ABJIAETCA CIOCOO0M
ceMaHTU3al1y, IpUMeHseMbIll CpeJHeBEKOBBIM COCcTaBUTesIeM cJioBaps. Llesb nccieqoBaHus
3aKJII0YAeTCsA B BBIABJICHNU CEMAaHTUYeCKUX M (YHKIMOHAJIBHBIX OCOOEHHOCTEH TIOPKCKO-
MaMJIIOKCKHX aHTPOIIOHMMOB, IIPeCTAaBJIEHHBIX B CJIOBape, a TakKe B paCKPBITUM COL{AJIbHO-
KYyJIbTYPHBIX OCHOBAHUI MPAKTUKU HMsAHApeYeHUsA U MHTEPIPEeTAlliOHHOIO MOTeHI[Hhasa
aHTPONOHMMOB B PEKOHCTPYKIUMU KapTUHBI MHpa TIOPKOB-MaMJIIOKOB. B MeTO0JI0rn4ecKoM
OTHOIIEHNU MpPUMEeHAeTCA MEeXAUCUUIUIMHAPHBIN NOAX0A, OOBbeAWHAIMMNN [PUHIUIILI
VICTOPUH, COI[HOJIOT MU, STHOJIMHIBUCTUKU U JINHI'BUCTUYECKOM aHTPOIIOJIOTMU. AHTPOIIOHUMBI
aHAJIN3UPYIOTCA C MCIOJIb30BAaHMEM CeMaHTHMYeCKOU Kyiaccu@puKaluu U KOHTEKCTYaJIbHOIO
aHaji3a C y4eTOM BOEHHO-CTaTyCHBIX, 300HMMHYECKUX, «[IPOYHOCTHBIX» (JKeJie30, KaMeHb,
30JI0TO), a TakXXe amnoTpPONeWHBIX KOAOB. JKeHCKHe aHTPOIOHMMBI pacCMaTpPHBAIOTCA B
CBA3U C COLMAJIBHOM KaTeropuew jariya/jawari u MHTepIpeTUPYIOTCA B paMKax ABOPLIOBBIX
VHCTUTYI[MOHAJIBHBIX NPaKTHUK, TJle OHMU BBIIOJIHAINA O3CTeTHYECKUe U CHUMBOJIMYeCcKue
dyHkKu. HayuyHas HOBM3HA MCCIIeJOBAaHUA 3aKJII04aeTCs B KOMIIJIEKCHOM aHaIn3e TIOPKCKON
aHTPONOHUMMUHU cJI0Baps «TapaymMaH» He TOJIbKO KaK JIeKCUKorpagnueckoro Marepuasia, HO
1 KakK dJIeMeHTa COLMAJIbHOTO ¥ CMMBOJIMYECKOr'0 IIPOCTPAHCTBA MaMJIIOKCKOTO OO0IlecTBa.
BriepBble TIOpPKCKHE aHTPOIIOHMMBI paCCMaTPUBAIOTCA KaK MeXaHU3M COXpaHeHMs I'PYIIOBOM
VUJEHTUYHOCTU BOEHHOU 3JIUTHI, CHMBOJIMYECKOU JIETMTUMAIMM COLMAJIBHOIO cTaTryca U
HENTPaJIbHOIO BOCIIPOU3BOACTBA JOMNCIAMCKUX KyJIbTyPHBIX CJIOeB. JKeHCK1e aHTPOIIOHUMBI,
OTHOCAIMEeCA K [KapyuaM, HWHTEPOPETHUPYIOTCA B TeHAEPHOM U HHCTUTYIMOHAJIbHOM
KOHTEKCTe, YTO IMO3BOJIAET BBIABUTH CBA3b aKTa MMAHApedYeHus € MpolieccaMy BJIacTU U
conuaamusanuu. B paboTe Takxe pasrpaHMYMBAIOTCA MMeHA, HUCOBl M NMPO3BUILA, KOTOPBIE
VHTEPIPETUPYIOTCA C YY€TOM UX UCTOPUKO-KYJIbTYPHOI'O KOHTEKCTA.

KiloueBble cJioBa: HCTOpUYecKasd AaHTPONOHMMUSA, OHOMAaCTUKA, TIOPKO-MaMJIIOKCKas
aHTPONOHUMMS, CJI0Baphb «Tap/kyMaH», STHOKYJIbTYpPHAsA UAEHTUYHOCTD, JJUHIBUCTHUYECKAsA
aHTPOIOJIOTHA, MMeHa Jaxapull (jawarl), TuyHoe uMs, HrucOa, Npo3BUIe.

Introduction
Anthroponymy, which is as a branch of onomastics, occupies a special place in the system of

humanities. Personal names convey information not only about linguistic processes, but also
about the historical, cultural and social realities of society. From this perspective, historical
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anthroponymy makes it possible to reconstruct the forms of collective consciousness, value
systems, and mechanisms of social identity formation across different historical periods.
Thus, anthroponymy should be understood not merely as a nominative unit of language, but
as a system of markers that provide insight into the historical and socio-cultural environment
of human communities.

The Mamluk Sultanate of Egypt of the XIII-XV centuries were always of a particular interest
to researchers. This is a unique state structure of the medieval Middle East, in which the ruling
military elite was formed, the main backbone of which were the Kipchak Turks. Despite the
dominance of the Arabic language in the administrative, legal and religious spheres, the
Turkic language functioned in military organizations and everyday communication. Mamluk
anthroponyms reflect the complex process of interaction between Turkic traditions and Arab-
Islamic culture and are therefore considered a valuable source for studying the ethnocultural
dynamics of this society.

One of the most important sources for the study of Turkic anthroponymy in the Mamluk
era is the «Tarjuman» dictionary, compiled in Egypt in the 14th century and intended for the
practical needs of the bilingual Mamluk-Kipchak environment. The difference between this
monument and narrative and administrative sources is that the written document records
the anthroponyms that were in living linguistic use, which allows it to be considered as a
reflection of the internal linguistic and cultural code of the military elite. The twenty-second
section of the dictionary, which contains male and female names of representatives of the
Mamluk Turks and related social groups, with a translation of semantics into Arabic is of a
particular scientific value.

The relevance of the topic is related to the processes that are currently taking place in the
country: much attention is paid to the study of historical and intellectual heritage, including
medieval written monuments. Scientific institutes and centers have been established to
conduct such research, as well as scientific projects at the national and international levels.
The goal is to preserve the written cultural heritage, create its digital database and bring it
into scientific circulation. All this, of course, creates new opportunities for rethinking the
Turkic written heritage. In the context of the revival of cultural heritage, the study of Turkic
anthroponyms will become a particularly relevant topic, which will allow us to immerse
deeper into linguistic, historical and cultural relations. After all, anthroponymy is an integral
part of linguistic, historical, cultural and intellectual life. Until now, anthroponymy has been
considered as an object of linguistic etymological analysis and description in linguistic and
onomastic studies. There are important scientific works on this topic in Turkology that have
not lost their relevance so far, but the need to expand the horizons of Turkological research
always remains on the agenda.

The transformation of research paradigms in contemporary scientific discourse, as well
as the active development of interdisciplinary approaches, determine the emergence of the
problems of medieval Turkic anthroponymy has expanded the study of medieval Turkic
anthroponymy beyond the boundaries of narrow linguistic analysis and underscores the need
for a comprehensive, multidimensional investigation. The anthroponomic system reflected in
medieval written monuments functions not merely as a set of linguistic units, but also as a
significant cultural and semiotic marker. It provides valuable insights into the reconstruction
of the worldview of the Mamluk Turks, who exercised political dominance in medieval Egypt
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and Syria. The issue under consideration correlates with the priority areas of modern Kazakh
Turkology and retains its scientific relevance.

The purpose of this article is to identify the semantic and functional characteristics of the
Turkic-Mamluk anthroponymy, as represented in the medieval Turkic written monument,
and to interprete the socio-cultural information embedded within it to reveal the potential of
anthroponyms as a tool for reconstructing the worldview in the cognitive representations of
the Mamluk Turks.

The scientific novelty of the study is determined by the consideration of Turkic
anthroponyms of the Mamluk society as key elements shaping a symbolic and social space,
as well as in identifying their functions as mechanisms for preserving identity and symbolic-
apotropaic (protective) units. Furthermore, the study proposes a new conceptual approach
to the comprehensive analysis of historical anthroponymy, emphasizing the integration of
medieval anthroponyms into the framework of interdisciplinary scholarly discourse.

Materials and research methods

The empirical basis of the study is the lexicographic dictionary of the the fourteenth-
century «Kitab-i Magmii‘-i Targuman-i Turki wa ‘Agami wa Mugali wa Farisi» («Tarjuman»»),
compiled in Egypt and reflecting the linguistic practices of the bilingual Mamluk-Kipchak
milieu. This written monument was focused on meeting the applied communicative needs
of medieval society. Anthroponymic material is systematized in the twenty-second section
of the dictionary, which contains personal names of Mamluks, concubines (jariyas), as well
as representatives of related social groups with their Arabic equivalents. This corpus enables
the identification of the functional characteristics of anthroponyms used in the everyday
linguistic practices of the military elite, as well as the reconstruction of their semantics within
a broader historical and cultural context.

The study draws on the modern scholarly edition of the written monument prepared by
Alexander N. Garkavets (2019), which includes the transcription and reconstruction of the text,
as well as the systematization of lexicographic material. This publication may be regarded
as a representative and reliable source providing access to a historically authentic lexical and
onomastic corpus. Methodologically, Garkavets’s edition performs a dual function: first, it serves
as an empirical foundation, by offering verified textual material for analysis; second, it serves as
the basis for setting new research objectives aimed at identifying extralinguistic parameters of
the functioning of anthroponomy within the socio-cultural space of the Mamluk society.

The «Tarjuman» dictionary reflects the anthroponomys that functioned in the sphere
of everyday communication of the corresponding era, which allows it to be regarded as
a significant source for reconstructing the internal linguistic and cultural organization of
Mamluk society. The principles of selection of anthroponomical material by the medieval
compiler are not arbitrary: the names included in the dictionary constitute a corpus of socially
labeled onomastic units reflecting the interaction of Arabic and Turkic linguistic traditions and
having a high degree of reproducibility in the communicative practice of medieval society.

To identify and clarify the semantic and etymological characteristics, as well as the dynamics
of the development of anthroponomy as autonomous linguistic units, the study involved
authoritative Arabic lexicographic sources. These include reprinted classical dictionaries of
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the Arabic language — «Lisan al-‘Arab» by Ibn Manziir, (1994) and «T3j al-‘Ariis min Jawahir
al-Qamiis» by al-Zabidi Muhammad (1993), as well as specialized publications: M. Dahmaan's
dictionary (1990), which records the historical vocabulary of the Mamluk era in Egypt, and
a comprehensive dictionary (Khallaq and Sebagh, 1999), covering terminology of Arabic,
Persian, and Turkic origin that functioned during the Ayyubid, Mamluk and Ottoman eras.

The methodological basis of the research is formed within the framework of a comprehensive
interdisciplinary approach integrating the methods of historical onomastics, ethnolinguistics
and linguistic anthropology. In onomastic terms, the research is based on the conceptual
provisions of E. L. Berezovich (2009), according to which anthroponymy is interpreted
as a significant component of the linguistic picture of the world and a representative of
ethnocultural information.

Anthroponyms are considered as highly semantic linguistic units capable of reflecting
a system of values, normative representations and social attitudes fixed in the collective
consciousness of the relevant society. Lexicographic and etymological studies continue to
serve as a classic example of the semantic analysis of Turkic anthroponymy, primarily the
works of G. Dearfer (Dearfer,1965), which retain their scientific significance. Within the
framework of this approach, Turkic anthroponomic elements are systematized into semantic
groups and subjected to a detailed etymological analysis.

The analysis of the socio-functional status of anthroponymy is based on the conceptual
provisions of A. Duranti, according to which language is interpreted because of social practice
(Duranti, 1997). Within the framework of this approach, the act of naming is interpreted
not as a neutral nominative process, but as a specific form of social action correlated with
institutional mechanisms, hierarchy structures, and power practices.

The historical and social context of the study is formed based on the works of European
Mamluk scholars — D. Ayalon, R. Amitai and P. Jackson, devoted to the analysis of the social
structure and functioning of the palatial institutions of the Mamluk society. These works
emphasize the importance of cultural markers, including language and anthroponymy, in the
processes of constructing and maintaining group identity, and provide a body of documented
social facts relevant to the study of historical anthroponymy. The female anthroponyms
recorded in the «Tarjuman» dictionary deserve a particular research interest. Despite the
presence in the source of the names of slaves and concubines (Arabic. jariya, pl. jawari),
this corpus has not been subjected to a systematic analysis until now. In this regard, it is
methodologically significant to refer to the study of L. P. Peirce (1993), in which the harem is
interpreted as an institutionally and symbolically structured space that performs the functions
of socialization and integration into the system of the palace hierarchy.

The presented theoretical provisions have not previously been integrated into the practice
of anthroponomic analysis of Mamluk sources, including the «Tarjuman» dictionary, which
determines their use in this study as a contextual model of interpretation. When analyzing
female anthroponyms of the palace environment, the conceptual attitudes of L. P. Pierce are
considered, allowing to expand the interpretative possibilities of the study.

The study implements a combination of methods of semantic classification and contextual
analysis. The anthroponomic material is systematized based on the identification of key
semantic parameters, including military symbols, the zoonymic code, as well as aesthetic
and socio-status components. At the next stage, the interpretation of the meanings of
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anthroponyms is carried out using data from the source and modern scientific literature,
considering historical, cultural and institutional factors that determine their functioning in
the relevant socio-cultural context.

Research background

Until its publication by T. Houtsma in 1894, the «Tarjuman» dictionary existed exclusively
in manuscript form. Houtsma's publication marked a key step in introducing this source
into scholarly circulation (Houtsma, 1894). However, systematic and targeted study of the
manuscript only began more than a century after its publication. Subsequently, various
revised and scientifically formatted versions of the dictionary were prepared based on the
handwritten original. Among the significant editions is the work by R. Toparly, S. Cégenli and
H. Yanik (Toparli, Cogenli, Yanik, 2000), in which the dictionary is presented as a Turkish
translation, supplied with an index and a facsimile reproduction of the manuscript.

Prior to the dedicated study of this written monument, the historical anthroponymy of Turkic
peoples had been the focus of scholarly attention within the fields of turkology, onomastics, and
historical linguistics. These studies analyzed the genesis of Turkic anthroponyms, their semantic
motivations, typological characteristics, and the specifics of their functioning in various historical
and cultural contexts. Works devoted to ancient Turkic written monuments, medieval sources,
and folklore traditions have made significant contributions to this area. Within the framework
of these studies, anthroponyms are interpreted as representative of the ideological attitudes,
value orientations, and social structures of Turkic societies. Thus, in the fundamental works of
N. A. Baskakov (Baskakov, 1974), the position on the formation of Turkic anthroponymy based
on the common Turkic lexical fund and its stable correlation with historical and cultural reality
is substantiated. In the research of G. Doerfer (Doerfer,1965), the anthroponomic system is
described as a set of military, zoonymic, social-status, and sacred-semantic groups.

At the same time, it should be noted that in these works anthroponyms are considered
primarily in historical- etymological and typological aspects, while their functioning as
elements of specific historical-social institutions remains insufficiently developed.

In their works devoted to the onomastics of individual Turkic peoples, B. Kh. Musukaev
(Musukaev, 2007) and A. Gafurov (Gafurov, 1987) emphasize the cultural-identifying
function of anthroponyms, as well as their significance as a mechanism for preserving the
historical memory of an ethnic group. However, these studies are primarily based on regional
and ethnographic material, limited to individual ethnic communities, and do not consider the
specific anthroponymy of institutionally organized military-corporate structures, such as the
Mamluk society.

A. Inan's (Inan, 1953) study, characterizing the mixed nature of the Turkic language
of XIII-XIV-century Mamluk Egypt, which included Oghuz-Turkmen and Kipchak elements,
clarified the dialectological context of the monument. Although the «Tarjuman» dictionary
was not the subject of a specific analysis in this work, the author's formulations provided an
important methodological basis for interpreting its linguistic heterogeneity.

In the Kazakh turkological tradition, the first studies of the «Tarjuman» dictionary
include the works of A.K. Kuryshzhanov and A.N. Garkavets. A.K. Kuryshzhanov's work
(Kuryshzhanov,1970) presents a systematic analysis of the lexical composition of the

158



B. Jubatova Turkic Studies Journal (2026) 151-175

Turkic-Arabic dictionary, within which the vocabulary is classified according to semantic
and etymological parameters and interpreted as a reflection of the linguistic system of the
Old Kipchak period. However, anthroponyms in this study are considered as part of the
general vocabulary and are not identified as independent onomastic objects, which limits the
possibilities of their specialized analysis.

A.N. Garkavets's seminal publication (Garkavets, 2019) made a significant contribution to
the study of the «Tarjuman» dictionary. It included a transcription of the work, a reconstruction
of its structural organization, and the preparation of the first modern scholarly edition,
complete with extensive commentary. This work ensured the source's widespread introduction
into scholarly circulation and established a reliable source study base for subsequent research.
However, the anthroponomic material in this publication is considered primarily within
the framework of general lexicographic characteristics, while the task of analyzing it as an
independent functional-semantic system is not specifically addressed. Rather, it provides
empirical material and makes the medieval dictionary accessible to researchers.

The anthroponymy included in medieval Mamluk-Kipchak monuments received special
attention in the study of G. Giiner (Giiner, 2018). The scholar systematizes anthroponyms
by semantic groups and conducts an interpretive analysis. Personal names are considered a
significant source for reconstructing the social structure and value orientations of Mamluk
society. The scientific significance of the work is determined by the usage of a representative
corpus of anthroponyms compiled from several monuments. The main research emphasis is
on semantic analysis, carried out within the context of the Turkic archetypal worldview.

Several studies have focused on specific aspects of the «Tarjuman» dictionary. For example,
Y. Siiliik¢ii (Siiliik¢ii, 2016) interprets this work as a didactically oriented text reflecting
the practices of teaching Turkic as a foreign language in the multilingual environment of
Mamluk Egypt. B. Flemming (Flemming, 1968) reexamines the problem of the chronological
attribution of the work, which is of fundamental importance for its adequate historical-
linguistic interpretation. E. A. Boyraz (Boyraz, 2015) identifies a significant layer of Oghuz
-Turkmen elements, confirming the dialectal heterogeneity of the dictionary's language.
However, it should be noted that these studies do not specifically address the issue of historical
anthroponymy, further demonstrating the existence of a research gap in this area.

In international Mamluk studies, research has focused primarily on the political history,
military organization, and social structure of the Mamluk Sultanate. In the works of D.
Ayalon (Ayalon, 2007), the Mamluk military elite is interpreted as a closed corporate group
with specific mechanisms of social and cultural reproduction. R. Amitai (Amitai, 2024), in
turn, emphasizes the stability of cultural markers of Mamluk origin, including language
and anthroponomic elements, as significant factors of intra-group identification. However,
anthroponomic data (personal names, nisbas, lagabs, or nicknames) in these studies are used
primarily as an auxiliary analytical tool and are not considered as an autonomous system
with its own symbolic and functional structure, leaving this area of research underdeveloped.

Interest in the study of medieval Turkic lexicographic monuments remains persistently
relevant in the modern scholarly paradigm. For example, M. Kassymova's (Kassymova, 2021)
work analyzes the Turkmen elements recorded in the monument, while K. Kydyrbaev and
K. Kupeshov's (Kydyrbaev, Kupeshov, 2022) research focuses on issues of transcription and
transliteration, as well as the translation of individual lexical units and the principles of their
phonetic representation.
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In the works of B. Jubatova and K. Aubakirova (Jubatova, Aubakirova, 2019; 2022),
anthroponyms are singled out as an independent subsection, where they are given a descriptive
characteristic and an empirical basis for subsequent analytical studies is formed.

R. Muhammad and S. Torebekova (Muhammad, Torebekova, 2022) identify Turkic
borrowings in Arabic-Kipchak dictionaries of the Mamluk period and analyze the features of
their functioning in modern Arabic dialects.

Despite the fact that the works of M. Mnaidarova and G. Sarseke (Mnaidarova, Sarseke,
Sahin, 2025), dedicated to the anthroponymy of Kazakh and other Turkic languages, are
not directly related to the source under consideration, the authors set important theoretical
guidelines for the further development of anthroponomic research.

The article by B. Jafarov and B. Ganieva (Jafarov, Ganieva, 2025) presents an analysis
of the codicological and linguistic organization of another monument, i.e. the XIV-century
Arabic-Kipchak dictionary “Kitabu Bulghatil al-Mushtaq fi Lughat at-Turk wa Qifchaq," which
identifies the structural features of the text and the principles of representing lexicographic
material. The study focuses primarily on describing the structural and linguistic characteristics
of the text and does not involve a functional-semantic analysis of anthroponyms. However,
the approaches proposed by the authors can be considered a potential methodological basis
for subsequent research in this area.

M. Cirit and O. Yigitoglu (Cirit, Yigitoglu, 2024) is noteworthy. They analyze the
etymological and semantic characteristics of female anthroponyms recorded in medieval
Turkic-Kipchak dictionaries, drawing on data on their use in modern Turkish. However, this
work lacks an examination of the historical and social functions of these anthroponyms,
limiting the interpretation of this material within a broader sociocultural context.

An analysis of scientific literature reveals that existing research has insufficiently
addressed issues related to the functioning of anthroponyms within the social hierarchy, their
interpretation as bearers of ideological and cultural codes, and their integration into specific
historical and social contexts. In particular, the relationship between naming practices and
the mechanisms of power and institutional structures within medieval societies has received
little attention.

In this regard, studying the role and functions of anthroponymy in reconstructing the
Mamluk Turkic worldview appears to be a pressing research challenge. This paper aims to
fill this identified research gap and offers an interdisciplinary approach to the analysis of
anthroponymy. Mamluk era based on the material of the «Tarjuman», which allows us to
expand the interpretative possibilities of this source.

Analysis

The aim of this study is to identify the semantic and functional characteristics of the Turkic
— Mamluk Anthroponymy, recorded in a medieval lexicographic source written in Arabic
script, as well as an interpretation of the sociocultural specifics of the act of naming. This, in
turn, allows us to reveal the heuristic potential of anthroponymy as a tool for reconstructing
the worldview of the Mamluk Turks.

Source and body of the study. The empirical basis of this study is the 14th-century monument
Kitab -i Majmii® -i «Tarjuman» -i Turki wa ‘Ajami wa Mughali wa Farsi (hereinafter referred to

160



B. Jubatova Turkic Studies Journal (2026) 151-175

as «Tarjuman»), which is an Arabic - Turkic lexicographic source formed under conditions
of intensive linguistic and cultural interaction in the Middle East. The critical edition of this
work is the version prepared by Alexander Garkavets, which includes a full color facsimile
of the manuscript, its transliteration, a translation of the Arabic-language part into Russian,
as well as a consolidated Turkic glossary. The text of the work was normalized based on the
written traditions of the Arabic and Persian book heritage of the XIII-XIVcenturies, including
the practice of using Arabic and Persian scripts to record Turkic languages in order to achieve
maximum approximation to the original (Garkavets, 2019: 9). In this regard, the facsimile
reproduction of the manuscript, supplemented by transliteration and a glossary, served as the
main corpus of this study.

The object of this analysis is the twenty-second section of the dictionary, entitled “Fasl
fi tafsir al-asma’ al-turkiyya min al-mamalik wa al-jawari wa ghayrihim» («Section on the
Interpretation of Turkic Names of Mamluks, Concubines (jawari) and Others»). The very
title of this section indicates the structural differentiation of anthroponyms by gender, as
well as the inclusion in the anthroponomic corpus, along with personal names, of additional
identifying elements, such as nisbas (indicating a person 's belonging to a place, tribe, people,
profession or religious school) and lagab (an honorary nickname or title that reflects the
qualities, merits, status or characteristics of a person, performing the function of socio-
cultural marking of an individual.

The gender ratio of the anthroponyms presented in this section is characterized by a marked
asymmetry. This quantitative and gender imbalance reflects not so much the demographic
situation of the period as the particular representation of Mamluk society in written sources. It
points to the dominant position of men, who formed the military and administrative elite and
determined the structure of public space, as well as the institutional secrecy of the harem (the
women's quarters of the palace) and the specific social status of the jawari (concubines). It
is important to consider that the written monument predominantly recorded anthroponomic
forms that had high social significance, which also influenced the nature of their selection
and presentation.

The research corpus includes exclusively anthroponyms recorded by the author of the
medieval dictionary; their graphic variants were not considered as independent units of
record. The semantic interpretation of the anthroponyms was based on comparison with
translations and interpretations offered by the medieval author himself, which allowed for
the author's exegetical tradition to be considered when analyzing nominative units.

The structure of the Mamluk name and the method of analysis. In a broad historical context, the
anthroponomic system of the Mamluk period is characterized by a multi-layered organization.
According to written sources and chronicles, the personal name (Arabic: ism) functions as
part of a complex nominative formula, including the religiously marked or honorific lagab,
nisba, as well as additional elements such as formulas like ibn ‘Abdallah, indicating the fact
of conversion to Islam or the characteristics of the individual's social status. In the system
we are considering the basic component is the Turkic name (ism), which retains semantic
transparency and performs a key function in representing intra-group identity, acting as the
main bearer of individualizing and ethnocultural meaning.

The materials of «Tarjuman» are particularly valuable because they primarily record Turkic
personal names, accompanied by their translations or interpretations in Arabic. Translation
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in this context serves not only as a means of conveying meaning but also as a tool for
reconstructing the semantics of anthroponyms, reflecting the medieval author's interpretive
principles and revealing those semantic components that required further clarification for an
Arabic-speaking audience.

The classification of anthroponyms presented in the dictionary is based on two interrelated
parameters:

1. semantic fields representing the value system and symbolic codes;

2. functional-onomastic type (ism (personal name), nisba, lagab).

The symbolic structure of male anthroponymy is dominated by codes associated with
militancy and social status. The mostrepresentative layer consists of anthroponyms semantically
related to military service, weapons, and the hierarchy of military ranks (Quli¢ «sword», Stirigii
«spear», Sancar «piercing», Subacy «military leader», Salar «commander-in-chief», Sepahsalar
«commander-in-chief», Elbasti «<conquered people», Qatti yalil «possessing a strong bow»). This
semantic layer represents the professional identity of the Mamluks as a military corporation,
within which values such as valor, physical strength, leadership, and discipline occupied a
central place in the system of social orientations. Military anthroponyms served as a symbolic
marker of membership in an elite group and served as a tool for internal legitimization of
social status. This tendency correlates with ethnocultural notions, particularly the image
of the Turks as a warlike community, recorded as early as the XI century in a dictionary
Mahmud al-Kashgari, which emphasizes the sacred role of the Turks as bearers of power that
determines the historical destinies of other peoples (al-Kashghari, 2024).

Zoonymic code: animals and birds. Names with zoonymic semantics occupy a special place
in the corpus of anthroponyms. Among them, a group of names containing the component
«bars» («leopard») stands out: Baybars, Qutlubars, Taybars, Qulbars, Aybars, Altybars, as well
as names with the component «Arslan» ("lion"). In the Turkic tradition, these images are closely
associated with ideas of strength, courage, independence, and military power, allowing them
to be considered elements of the symbolic language of power. The motivation for naming,
based on zoonyms, dates back to ancient Turkic mythology. The snow leopard (heraldic
leopard), despite its significance in the system of ancient Turkic mythology and symbolism, is
not a central figure in the mythological pantheon (unlike, for example, the images of the Wolf
or the Sky-Tengri). Nevertheless, its role in the context of ancestral totems, military and royal
symbolism, and sacred power appears quite significant. In the archetypal consciousness of the
Turks, this predator is associated with strength, agility, independence, and valor. According
to L. Gumilyov, " the leopard is a symbol of a leader, prince, or commander. Among the
ancient Turks, it served the same function as the eagle did among the Romans, being a symbol
of authority and military might" (Gumilyov, 2021).

A group of names derived from birds can also provide important information. This group
includes anthroponyms such as Lacyn («peregrine — lashyn"), Togan ("bird of prey, hawk"),
Sunqur ("saker falcon"), as well as Qara-sunqur, Ag-sunqur, Aq-qus, Qara-qus, Ala-qus, Boz-qus,
Tiiri-qus. These names are directly linked to the culture of falconry, widespread among the
Mamluk nobility, and reflect both the leisure activities and the symbolism characteristic of
the military elite. The meanings of the Turkic word togan further confirm that during the
medieval period the Turkic Mamluks in the Nile Valley were actively engaged in falconry:
togan is a “bird of prey” (10v5), and in the Arabic expression atmaga togan — "a hawk, because
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during the hunt (they) release it from their hands, and it flies away" (10v10-11rl). As A.
Garkavets notes, the medieval author translates anthroponym Togan into Arabic as “falcon,
hawk (literally: “soaring, predatory”)” and accompanies it with a corresponding explanation
(Garkavets, 2019).

Dictionaries of historical Arabic terms confirm that during the Mamluk sultans' era,
there existed the position of bozdar: "a person engaged in the taming of birds, especially
birds of prey, and training them in hunting using falcons, kestrels, and other birds of prey"
(Dahmaan, 1990:26). This evidence is confirmed by another source: bozdar is "a Persian word
where boz means "hunting bird" (e.g., falcon), and the suffix -dar means "person engaged in
a specific task"; thus, this term denotes a person responsible for the keeping and training of
falcons and other birds of prey" (Khallag, 1999:32). The cited sources indicate that Turkic
anthroponyms reflect the culture, lifestyle, professional activity, social status, forms of leisure
and entertainment of their bearers, and even convey - consciously or unconsciously - the
archetypal opposition "friend or foe".

Metals, stone and «strength». A significant layer consists of names with the components temiir
/ temir («iron»), tas («stone»), and altun («gold»): Aydemiir, Qustemiir, Esendemiir, Bektemiir,
Temirhan, Temiirtas, Altunta$ , Bektas. The semantics of these anthroponyms are linked to
ideas of physical and moral endurance, unyielding strength, firmness, and reliability-qualities
that were particularly significant in the military environment.

Apotropaic names within anthroponymy deserve special attention. These include names
such as Satilmis («sold») and Satmaz («unsold»). These names derive from ancient Turkic ideas
about the magical protection of a child and reflect neither social status nor the fact of sale
into slavery. Their presence in the Mamluk naming system testifies to the preservation of pre-
Islamic cultural practices that coexisted with Islamic titles and the Arabic written tradition.
Thus, such names do not indicate slave status or social biography, but rather represent a
pre-Islamic cultural layer preserved in the consciousness of the Mamluk elite without
reinterpretation. A prime example is the apotropaic name Satlamish, which derives from the
Turkic tradition of "selling a child" and is reflected in the name of the historical figure Sayf ad-
Din Satlamish al-Mansuri. This tradition is widely reflected in Turkic ethnography (Inan, 1953;
Yiiksekkaya, 2009). In Mamluk sources, this name is not subject to semantic reinterpretation
and is subsequently functionally supplanted by the Islamic lagab and institutional nisba. This
phenomenon is fully consistent with the model of Mamluk onomastics described by David
Ayalon. Consequently, apotropaic Turkic names did not conflict with the elite culture of the
Mamluks, but rather integrated organically into it as a semantically neutral component. The
apotropaic tradition of «selling a child» among Turkic peoples is linked to ritual practices
aimed at counteracting death: it entailed the symbolic protection of the infant from evil forces
and the reinforcement of this protection through the name. Such anthroponyms functioned as
magical protective formulas, harking back to the shamanic worldview.

Thus, the predominance of military, zoonymic, and «metallic» semantic fields in Mamluk
anthroponymy clearly reflects their axiological world, in which strength, valor, and endurance
are key values. Apotropaic names , in turn, do not conflict with Islamic onomastic practice
and testify to the preservation of archaic cultural concepts .

Feminine anthroponymy and the category jawari. Female anthroponymy is examined using a
corpus of twenty names. It has been established that, while quantitatively limited, they are
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characterized by specific semantic content. The term «jawari» used in the section title indicates
that most female anthroponyms do not reflect ethnic, genealogical, or tribal identity, but
rather relate to the social category of slaves and concubines. It should be noted that the term
jariya (4_s) which is widely found in Mamluk written sources, is clearly gender-specific and
applies exclusively to women. Classical Arabic lexicographic works consistently define this
word as referring to a slave or a woman in servitude. For example, in the dictionary Lisan al-
‘Arab by Ibn Manzur explains the term jariya as al-’ama — «slave girl», and also as «a young
woman from among the slave girls» (Ibn Manziir, 1994: 267), which completely excludes
the possibility of its use in relation to men. A similar interpretation is given in the dictionary
Taj al-‘Ariis by az- Zabidi,where jariya is defined as «slave girl, female servant, woman in
bondage» ( al-Zabidi, 1993: 165).

Thus, even at the level of normative lexicography, the term jariya (plural jawari) is assigned
to the social category of women and is used exclusively in relation to them, without a male
equivalent. This circumstance allows us to consider its use in Mamluk sources as a marker of
women's status, associated with the institutional space of the palace and harem.

The semantic fields of female anthroponyms recorded in the dictionary cover the following
groups:

« celestial bodies, primarily the image of the moon (Aykine, Ayseli, Aysaru);

« spring and flowers (Gulnar, Newbahar, Gulbahar, Banafsha);

« images associated with childhood, tenderness and softness (Ag-bala, Ay-bala, Yawas).

This semantics traditionally reflects men's aesthetic and symbolic notions of women,
correlated with traditionally feminine images, and correlates with historically established
anthroponomic systems of naming female slaves in the Arabic and Persian cultural traditions.
In this context, the female anthroponyms presented in the «Tarjuman» monument act not as a
fully-fledged system of female names, but as a culturally typified and socially marked group.

The analysis allows us to view female anthroponymy in the Turkic-Kipchak tradition as
a multilayered phenomenon, the formation of which was conditioned not only by linguistic
and cultural factors but also by the social structure of medieval society. The relatively small
number of female names regarding to male ones reflects the gender asymmetry of a patriarchal
society, in which valor and strength were prioritized.

In Arabic literary and lexicographic sources, the names of female slaves are presented as
a special category of anthroponymy, possessing cultural specificity. They are characterized
by their aesthetic potential as secondary names, as well as their compactness, convenient for
recording in dictionaries and grammatical works, and for everyday use. Similar phenomena
are observed in the Persian tradition, which subsequently found continuation in the Ottoman
cultural environment. Within these traditions, anthroponyms, especially those relating to
female slaves and women of the court circle, are distinguished by pronounced semantic
figurativeness. Rulers practiced assigning Iranian or Iranianized names to the female slaves
in their possession. This fact allows us to consider the Mamluk-Kipchak material as part of a
broader Islamic and Iranian-Arabic anthroponomic model.

Understanding the Turkic-Persian nature of the slave names recorded in the dictionary is
made possible to some extent by Leslie Peirce's (Peirce, 1993) study of Ottoman and, more
broadly, Islamic court culture. She interprets the social practices of the ruler's harem not in
a genealogical, but in an institutional sense. Upon entering the possession of a new master,
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slaves lost their historical, tribal, and familial identity and were incorporated into a new
system of social hierarchy. Their new names were shaped by aesthetic and symbolic codes.
This circumstance helps explain the semantic nature of female anthroponyms: they reflect
not kinship or tribal characteristics, but culturally encoded images — the moon, flowers,
and precious stones. Although L. Peirce does not conduct a specific onomastic analysis, her
interpretation of the harem in the Ottoman Empire as a cultural and political mechanism
demonstrates that female names were not random, but rather served as a symbolic tool,
drawing on Persian, Arabic, and later Turkic aesthetic traditions. From this perspective, the
female anthroponyms recorded in «Tarjuman» can be seen as a lexicographic reflection of the
social practice described by L.Peirce.

From the perspective of linguistic anthropology, the act of naming can be seen as a form of
social action that reflects the asymmetry of power between the one who assigns the name and
the bearer of that name (Duranti, 1997). The assignment of Persian or Turkic names to female
slaves is not related to their origins but rather represents the result of an institutional process
of socialization. In the Arabic lexicographic and literary tradition, the names of female slaves
are understood as typical cultural appellations.

Thus, the dictionary does not contain direct indications of gender differentiation in
anthroponyms, it indirectly points to it by demonstrating the socially representative function
of the anthroponym. The functioning of female names as markers of social group cannot be
considered a complete reflection of the anthroponomic system of medieval Turkic-Mamluk
society. It is the result of the interaction of medieval lexicographic tradition and cultural
naming patterns. Female anthroponymy, represented through the category jawari, further
reveals the gender asymmetry characteristic of the written tradition.

Overall, the material from «Tarjuman» demonstrates that anthroponyms in the Mamluk
Sultanate served not only a nominative but also a socially representative function. In a multi-
ethnic and multilingual society, they served as an important mechanism for preserving group
identity.

Nisbas and «other» anthroponomic designations. The dictionary records not only personal
names, that is, the names given to a person at birth, but also forms that allow for the
identification of their nisbas and nicknames. It is known that the ethnic composition of Egypt
and Syria during the Mamluk era was marked by significant heterogeneity. Beginning in the
10th century, representatives of various ethnic groups arrived in the Middle East along the
Silk Road from various regions in search of political stability and economic well-being or
found themselves there due to circumstances. This process is reflected in both epigraphic
monuments, as well as in the Arabic language, where it became entrenched in the form of
archaisms and historicisms. Such data also includes anthroponyms indicating the origin or
professional activities of Mamluk figures. Their bearers may not have been Turkic by origin,
but the practice of rulers assigning them Turkic names deserves special attention. Thus, the
anthroponym Qumari ((s ) can literally be interpreted as «a man of the sand». In medieval
Turkic languages, the word qum was also used to mean «earth, soil». However, likely, this
anthroponym reflects a geographic origin—belonging to a region or settlement called Qom. A
mention of a similar toponym is found in the dictionary of Mahmud al-Qashghari: «kum - in
the Turkic language, means «sand»; the daughter of Afrasiab hunted in this place and often
visited this city» (al-Qashghari, 2024: 861). The context suggests that this city was located on
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the territory of Transoxiana. This group also includes the following anthroponyms: Tiiriikeri
(¢s S5 — «descended from the Turks», Riimeri (¢25)) — «Rumiy, Greek», Sharqari @33
- «eastern man», Agaceri (. Akl - «man of the forest, woodcutter» (in thg Arabic
interpretation — «kindling fire», that is, an indication of the profession), Uceri (s> 5) — «man
of the outskirts, borderland", Bekceri (s ):SJ) — «military leader, commander». Such titles are
more closely related to nicknames than to personal names given at birth, since their semantics
indicate the individual's geographic origin, ethnicity, or socio-functional role in society. In
this regard, the anthroponyms recorded in «Tarjuman» can be structurally and functionally
divided into three groups: personal names, nisbas and lagabs (nicknames).

The role of translation as a way of semantizing anthroponyms. The semantics of most
anthroponyms are transparent and understandable to modern speakers of Turkic culture.
However, names such as Salar, Sipahsalar, Keykeldi, Kattyyalu, Subashy, Yavas, Majihan
(Mahjihan), Mekhalty, Gauhar, Aykin, Ayseli and others require special interpretation for
modern speakers. In such cases, the method of translating anthroponyms into Arabic, used by
the medieval author of the dictionary, serves as a means of semantization, aimed at revealing
the meaning of each anthroponym. For an example, Keikeldi (1<) is interpreted as «well-
being has come»; Kochiba (La sS) — «emir of the fortress» (instead of «emir of the caravan»),
while in the modern Kazakh language it is possible to interpret it as «keshi bay» (literal
translation is «his caravan is rich»); Akchaba (Ladl) — «fair-faced», «white-skinned»; Katty
yalu (b S8) — «with a thick mane» or «with a strong bow», where the component zhal can
mean both «mane» and «bow»; Subashy (<L) — «military leader» ( sy — «<army», bashy —
«chief»). The name Sipahsalar (L), of Persian origin, means «commander-in-chief of the
army>» (sipah — «cavalry», salar — «leader») and is recorded with the same meaning in Arabic
lexicographic sources; it is known that this title was applied to one of the Mamluk emirs
(Dahmaan, 1990: 86).

The name Yavash (¥ s) is translated as «reasonable» (cf. with the modern Kazakh zhuas
«quiet», <humble», perhaps this is where the semantic shift or is it an author's mistake in
translation? ); Kecurekba «small emir», «junior bey»; Mahdzhikhan — Persian combination of
«moon» and «world», that is, «<moon of the world»; Mekhalty — addition of Persian «moon» and
Turkic numerator «six», with the meaning «six moons» or «beautiful as six moons»; Benefshe
«violet»; Gauhar «precious stone, diamond»; Aykine «like the moon», «tender, young»; Ayseli
«pure moon»; Nubahar «new spring»; Gulbahar «spring flower»; Gulnar «pomegranate flower»;
Maruarid «pearl» (compare: in Kazakh meruert).

Thus, the translation of Turkic anthroponyms into Arabic not only allows us to reveal their
internal semantics but also contributes to a comprehensive understanding of the cultural,
linguistic and social significance of Mamluk-Kipchak names.

It should be noted that the anthroponyms recorded in the «Tarjuman» source do not
represent an abstract or conventional system of names, but, on the contrary, are directly
linked to specific historical figures who occupied key positions in the political, military, and
administrative structure of the Mamluk state. The bearers of these names are repeatedly
mentioned in narrative and documentary sources and are known as military leaders, emirs,
sultans, high-ranking officials, as well as chroniclers and representatives of the administrative
elite. In the history of the Middle East, the Turkic Mamluks are widely known by such names
as Baibars al-Mansuri and Qirtai (or Karatai) al-Khaznadar (early 10th century). Among the
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chroniclers who described the history of the Mamluk period, and the literary legacy associated
with it, Ibn Taghriberdi (d. 1470) should be noted (Amitai, 2016). For an example, the name
Baibarys is associated with a famous Mamluk sultan, and Aybek was the sultan of Egypt,
which testifies to the direct connection of these anthroponyms with the highest levels of
state power. The name Bektash also correlates with a specific historical figure-the emir who
commanded the right wing of the Mamluk army in the Battle of Homs against the forces of
Hulagu Khan (Gafurov, 1987: 43). This fact confirms the connection of the anthroponym cited
in «Tarjuman» with a specific military-historical context, as evidenced by written sources.

The frequency of similar anthroponyms among members of the Mamluk administrative
and ruling elite is noteworthy. Sources preserve information about emirs, officials, and
chroniclers who bore Turkic personal names (Baybars, Aybek, Sanjar, Sunqur, etc.), which,
despite coexisting with Arabic lagabs and nisbas, were retained as part of complex name
formulas. A telling example is the name of one of the Mamluk emirs-Husam al-Din Uzdamur
ibn ‘Abdallah al-Mujiri. This anthroponomic construction represents several cultural layers:
ibn ‘Abdallah ("son of the servant of Allah") indicates the fact of acceptance of Islam; al-Mujiri
is a nisba denoting the place of origin or the name of the teacher and was added later (Amitai,
2016); Husam al-Din ("sword of religion") is a title reflecting official status or military merit;
Uzdamur («true iron») is a Turkic name characterizing the personal qualities of the bearer.
This example demonstrates that a Turkic name functioned as a stable marker of individual
identity throughout its bearer's career, regardless of their position. Maintaining semantic
transparency, the Turkic ism served as an indicator of intra-group identity and ethnocultural
memory, while Arabic laqabs and nisbs ensured the integration of their bearers into the
official and institutional space of the Islamic state.

Thus, the anthroponyms presented in the «Tarjuman» dictionary are not an artificially
compiled lexicographic list but rather reflect actual naming practices in the social environment.
The bearers of these names are recorded in historical chronicles, biographical dictionaries,
and administrative documents, allowing these anthroponyms to be considered part of the
documented onomastic space of the Mamluk era. In this context, Turkic names act not only
as carriers of symbolic semantics, but also as markers indicating a specific social status and
affiliation with power structures.

An analysis of anthroponyms allows us to view Turkic names as integral elements of a
stable ethnocultural code characteristic of the Mamluk military elite. While in the Arabic
anthroponomic tradition, personal names are often overshadowed by clan identity and nisba,
the Turkic anthroponyms presented in «Tarjuman» retain semantic transparency and function
as active carriers of meanings reflecting the values of the military elite. In this regard, Turkic
anthroponymy The Mamluk period should not be viewed as a marginal element of Arabic-
speaking culture, but as an independent and stable system.

Our analysis fully confirms the positions of researchers who classify historical anthroponyms
as among the most stable units of language. The preservation of Turkic family and personal
names recorded in Chinese chronicles of the VI-VIII centuries in anthroponymy Mamluk period
was substantiated in the works of L. Gumilev, while R. Amitai attributes this phenomenon
to the onomastic stability of the Turkic military elite of the Mamluk era. The fact that a
significant portion of the names recorded in the monument remain in use in the language to
this day testifies to the continuity and stability of the anthroponomic tradition.
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In the lexicographic monument we are studying, the author's exclusive use of anthroponyms
of Turkic origin indicates that the internal life of the Mamluk corps took place predominantly
in a Turkic-speaking environment. This linguistic environment apparently contributed
to strengthening their internal cohesion, maintaining them as a distinct social group, and
preserving their desire for ethnic identity.

The results of the study

During the research, the quantitative and gender composition of the anthroponomic
corpus of the XXII section of the «Tarjuman» dictionary was established. The analyzed section
contains only 84 anthroponyms, of which 64 (about 76%) refer to male names, and 20 (about
24%) to female names. This ratio reflects the peculiarities of the representation of Mamluk
society in written sources and is associated with the dominant role of men in public space, as
well as with the «closed» nature of the life of women in the palace environment. It should also
be borne in mind that the monument mainly contains names of social significance.

It is established that the anthroponymy presented in the «Tarjuman» dictionary has a
systemic character and is not a random collection of names. Personal names form a stable
onomastic layer associated with certain semantic codes and social functions. The Turkic
component of anthroponymy (ism) retains its semantic transparency. Despite the widespread
use of Arabic laqabs and nisbas in the official written tradition of the Mamluk society, it was
revealed that it was Turkic anthroponyms that played a key role in shaping the internal group
identity of the Mamluk military elite. The results of the study allow us to consider Turkic
anthroponymy as an important tool for preserving the ethno-cultural identity of the Mamluks
of Turkic origin.

As a result of the semantic analysis of male anthroponyms, the dominant semantic fields
reflecting the value system of the Mamluk society were identified. The most representative
among them is the military status code, which includes names related to weapons, military
ranks, military actions, and leadership functions. This layer of anthroponymy clearly
demonstrates the priority of military values in the Mamluk-ruled sultanate.

Zoonymic names make up a significant part of the anthroponomic corpus. The names
formed from the names of predatory animals and birds predominate among them. These
anthroponyms are associated with the archetypal representations of the bearers of Turkic
culture and correlate with military symbols and leisure practices of the court nobility, such as
falconry. The results of the analysis show that the zoonymic code functions as an important
element of the symbolic language of power.

From the point of view of semantics, a significant layer of anthroponyms related to
metals and stone — primarily with components such as «iron», «stone», «gold» — had a special
significance in the military environment. These names were associated with both physical
and moral fortitude, reliability and firmness of character, forming an idealized image of the
Turkic-Mamluk ruler.

One of the results of the study is the identification of apotropaic anthroponyms dating
back to archaic Turkic concepts of magical protection of the child. Such names do not reflect
social status and do not indicate the fact of buying or selling a person into slavery. They
represent elements of the pre-Islamic cultural stratum preserved in the Mamluk onomastic
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system and coexisting with Islamic titular forms. An analysis of female anthroponyms has
shown that their number in the source is limited and mainly covers the social category of
jariya/jawari. The semantic fields of female names are associated with aesthetic and symbolic
images — the moon, flowers, spring, precious stones, as well as with ideas of tenderness and
childish fragility. This allows us to consider female anthroponymy, presented in «Tarjuman»,
not as a complete list of female names of that era, but as a socio-cultural marker associated
with the institutional practices of power.

The small number of female names is also due to strict social norms that limited the
access of outsiders, especially men, to the life of palace women (harem). The semantics of
female anthroponyms emphasizes their aesthetic and symbolic function and correlates with
the naming traditions of female slaves that developed in the Byzantine, Arabic and Iranian
cultural environment and were continued in the practice of the Ottoman Empire.

In addition, the presence of anthroponomic units in the corpus that are functionally close
to nisbas and laqabs, which indicate the geographical or genealogical origin, as well as the
occupation of the individual, has been established. This indicates that the category designated
by the dictionary's author as «Mamluks, slaves, and others» (others — ghayrihim) includes not
only personal names, but also various forms of social identity.

It has been established that the anthroponyms recorded in the dictionary correspond to
the names of specific historical figures who held high positions in the military, administrative
and intellectual spheres. The fixation in the dictionary of anthroponyms belonging to real
historical figures — sultans, emirs, military leaders, officials and chroniclers — confirms that the
«Tarjuman» materials represent a documented verified part of the Mamluk onomastic space.

It should be noted that the anthroponymy of the «Tarjuman» dictionary is an important
source for studying the ethnocultural identity of Mamluks of Turkic origin. It demonstrates
that in a multilingual and multiethnic medieval society, anthroponyms served as symbolic
power, social hierarchy and cultural memory. The conducted research allows us to consider
the Mamluk-Turkic anthroponymy, recorded in «Tarjuman», as a stable and functionally
loaded system reflecting the social structure, value orientations and mechanisms of identity
formation of the Mamluk military elite.

Conclusion

The anthroponymy of Mamluk-Turkic origin, recorded in section XXII of the lexicographic
source "Kitab-i magmi‘-i targuman-i turki wa ‘agami wa mugali wa farsi" (14th century),
represents a structurally, semantically, and functionally organized onomastic complex with
significant semantic load. The anthroponyms in this corpus do not act as a random collection
of names, but as a system of stable codes reflecting the social hierarchy of Mamluk society,
its dominant values, and ethnocultural identity.

The predominance of male names in the source's anthroponomic corpus reflects the
specific representation of Mamluk society in written monuments and attests to the dominant
position of the military-administrative elite within the power hierarchy. Within the context
of the medieval Arabic official onomastic tradition, characterized by the widespread use of
Arabic names, lagabs, and nisbas, anthroponyms of Turkic origin served as a key means of
preserving the internal group identity of the Mamluk military elite.
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The system of male anthroponyms is dominated by semantic fields related to military
status, zoonymic symbolism, and the names of metals and stones. These semantic codes reflect
the professional identity of the Mamluk warrior, as well as archetypal notions of strength,
fortitude, power, and leadership. Apotropaic anthroponyms, in turn, represent elements of
the ancient Turkic worldview, predating Islam, which are preserved in the Mamluk onomastic
system.

The limited number of female anthroponyms in the monument, associated with the
social category of jariya/jawari, serve as a social marker of palace institutional practice. The
closed nature of women's lives at court, isolated from prying eyes, is reflected in the gender
asymmetry of the anthroponomic corpus.

The semantics of female names is predominantly aesthetic and symbolic in nature, which
is determined by the lexicographic and onomastic traditions inherent in the harem culture of
the East.

In medieval Turkic Mamluk society, formal and informal identity models operated in
parallel. This is confirmed by the inclusion of nisbas and lagabs in the dictionary alongside
personal names. Thus, anthroponymy can be considered an important source for studying
the mechanisms of social integration and legitimization of the Mamluk military corporation.

The anthroponomic material of the «Tarjuman» dictionary is of particular importance
for the reconstruction of the ethnocultural identity, social structure and cultural memory of
the Mamluks of Turkic origin. Anthroponymy is a system of units with significant scientific
potential in the study of symbolic power, social hierarchy and cultural identity in the
multiethnic Mamluk society of the Middle Ages.

In the text of the bilingual translation dictionary, socio-cultural information is not
presented explicitly; however, the interpretation of the hidden meanings of the anthroponymy
of the Turkic Mamluks is possible only by drawing on the results of research not only in the
field of linguistics, but also in history, sociology, cultural studies and other disciplines. A
comprehensive interdisciplinary approach thus opens opportunities for a deeper understanding
of the worldview reflected in the cognitive system of the Turkic-Mamluks of the Middle Ages.
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