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“Essays on Modern Tuvan Culture” by Ch.K. Lamazhaa, Doctor of Philosophy, Head of the
Laboratory of Ethnology and Linguoculturology of Tuva State University ( Kyzyl city), Editor-
in-Chief of the journal “New Studies of Tuva” (Moscow) provides the analysis of modern
Tuvan culture as a kind of symbiosis, representing mutual influence and coexistence of “relics
of centuries-old history, transformational consequences of the twentieth century with the
Soviet heritage, as well as the ethnic explanations of the late twentieth century revivalist
pathos and trends of globalisation and westernisation (Lamazhaa, 2021: 4-5).

The book contains an introduction, 9 essays, conclusion, bibliography and summary
in English. The most important material on the socio-cultural life of the modern Tuva is
presented in the essays, which together solve two main tasks: 1) the author’s understanding of
modern social and cultural processes of Tuvan society in a historical context; 2) the author’s
reflections on the trends in the development of Tuvan studies.

Ch.K. Lamazhaa’s perspective on these two issues is worth considering, because of her
personal involvement with at least two cultural models of the world (Tuvan and Russian).
The inside and outside perspectives on the object and subject of the research undoubtedly
led to the widening of the research horizon. The author analyzes the issues of interest with a
more stereoscopic view than a foreign researcher (outsider) living outside Tuva or a Tuvan
researcher living in his own republic (insider) would. This heuristic position enabled the
author to create a picture of modern Tuvan culture that is relevant to today’s reality.

By conducting records of Tuvan people’s current lives, Ch.K. Lamazhaa began to analyze
the categories of time and space in the first The Day Behind Tomorrow essay, illustrating her
argument with vivid examples. The researcher develops the concept of tyva ye (mwiga ye)
- Tuva time, one of the varieties of the so-called “steppe time” inherent in the cultures of
the nomads of Central Asia (Lamazhaa, 2021: 10), “which surprises, even irritates visitors
to Tuva, including scholars, the representatives of other cultures” (Lamazhaa, 2021: 23). In
turn, Tuva’s predominantly Western European guests are perplexed and uncomfortable by
tyva ye, while the locals themselves «see the visitors as strangers in a hurry» (Lamazhaa,
2021: 9). Although there are a number of works describing features of nomadic spatio-
temporal perception (M.I. Maiskyi, N.L. Zhukovskaya, T.G. Bortnikova, A.N. Kononov, L.P.
Potapov, V.V. Tsybulskyi, etc.), tyva ye today remains an integral part of Tuvan culture, as is
evident from the analysis. Ch.K. Lamazhaa considers tyva ye in the context of labor activity
and economic culture of the republic and suggests the idea of unanimity of time concept
in the Tuvan language and its ethnicity. Hence, the author provides detailed arguments on
the chronology (12-year cycle) which determines the exact astronomical age. Based on the
research of other resaerchers, in particular, the work of V.Yu. Suzukei, the author discusses
how Tuvans relate time and space in their consciousness to the movement of the Sun and the
planets of the Solar System (Lamazhaa, 2021: 12-17). The logic of a Tuvan’s understanding
of the past and future is reflected in the Tuvan language, where the names of days in the past
tense can be translated as days ahead. As the events of the future ‘approach’ a person from
behind, he does not know what will happen (Lamazhaa, 2021: 19).

Modern Tuvans are the descendants of hunters and gatherers, who still maintain the
nomadic way of life in household, but they are creative people (Lamazhaa, 2021: 23) who
do not welcome routine work limited by time setting. And as soon as the Tuvan time is
considered as a characteristic of culture (Lamazhaa, 2021: 23), it should not be regarded as a
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barrier to the future. Tuvan time as a unique feature is not outdated in the culture and cannot
be replaced by a common understanding of time as a value or an abstract chronometer which
we, the people of the XXI century, must fit. It will last as long as culture and its language exist
(Lamazhaa, 2021: 162). This fact requires foreign visitors to adapt to tuva ye, while Tuvans
travel outside the republic to adjust to the “temporary” traditions of foreign societies.

The second essay, entitled “A new space for old connections: get on and offline and get
together on phones”, is devoted to the analysis of the issue of interaction and the mutual
influence of archaic traditions and modern reactions of Tuvans transmitted by information
communications. This issue is covered by Ch.K. Lamazhaa through the analysis of modern
communication technologies that have changed people’s lives and become “conductors
of archaization, the process of returning to archaic social and cultural connections and
meanings” (Lamazhaa, 2021: 25). Based on the data of the 205 respondent-survey carried out
in January 2021, the researcher has scrutinized the features of the family relations of Tuvans.
By studying the impact of social networks and instant messengers on people, the scientist
focuses on the positive side of new communication types for Tuvans, who, like the rest of the
world, are successfully exploiting them. “The most important thing for Tuvans was that the
online space allowed them to maintain significant and old connections with their relatives
and compatriots. Even though the methods of applying Internet communications by Tuvans
are similar to global trends, the ethnic dimension is expressed through ethnic-social solidarity
and self-organization (Lamazhaa, 2021: 41). Despite the recovery of the traditions of kinship
relations being completely impossible, the evolvement of a specific virtual form of ethnicity
has taken place. And the author believes this issue requires further research.

Ch.K. Lamazhaa, in her third “For the Support of the Spirits” essay, analyzes the Tuvan
tradition turlag dagylgazy (mypsae dacwvuicaser), hardly known to the scientific community,
in which she herself participated in 2019. While defining the dagylga (dacsirea) tradition as
a calendar rite, she notes that in modern interpretation it may contain traditional elements of
both prayers and a holiday, which cannot be held without the participation of shamans. Because
of the traditional living principles being demolished in the Soviet era, when shamans were
eliminated and a sedentarization policy was introduced, in modern times dagylga is carried out
among each kindred group of Tuvans based on the scattered knowledge kept by the remaining
representatives of the older generation (Lamazhaa, 2021: 54). However, at present, this rite,
which is being reconstructed in Tuva, is perceived as a dialogue with the space of a particular
locality and, in a broader sense, with the whole nature through the algysh shamans. There is
an awareness of the need to be grateful to Nature embedded in the collective consciousness of
Tuvans, hence people desire to revive a closer connection with it, primarily achieved at meetings
of relatives. It means that “people are reviving back the idea of strong causal relationships
that are established between their actions (primarily in relation to the environment) and the
consequences that follow wrong actions”. To this day, the powers of Tuvan shamans, who can
punish deeds ungrateful to nature, are not questioned (Lamazhaa, 2021: 163).

The fourth “Behind Faith and Global Ideals” essay reveals the features of Buddhism, the
second religion followed by Tuvans, which has been shaped into a specific «Tuvan» form on the
territory of Tuva (Lamazhaa, 2021: 65). Peacefully coexisting with shamanism, Buddhism has
become a marker of the confessional identity of Tuvans, who claim “Tuvans mean Buddhists.”
To be a Buddhist for a Tuvan means to be “people of one of the world cultures, practically
globalists” (Lamazhaa, 2021: 163). By analyzing the Tuvan dual faith, Ch.K. Lamazhaa
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emphasizes the fact that Buddhism continues to enrich the local and regional culture of the
Tuvan people, and “also reinforces the sense of religious community of Buddhist republics” in
the Russian Federation (Buryatia, Kalmykia, and Tuva) (Lamazhaa, 2021: 75-76).

The following essay entitled “From Establishing Family Ties to Social Presentation”is dedicated
to the sociocultural functions of family establishment tradition, or wedding rituals (Lamazhaa,
2021: 77), a little-studied issue of Tuvan culture. The scientific study of this rite, initiated
at the end of the XIX century, was further hold in the Soviet and post-Soviet times, but it
practically does not reflect the current state of affairs. The author fills this gap by describing
significant changes using the analysis of the cycle of wedding rituals of Tuvans in 2019 as an
example, and comparing it with descriptions of other researchers. Noting the loss of former
functions, C.K. Lamazhaa says that in recent years, this ritual has been transformed from a
family event, strictly established in accordance with the established rules for centuries, into
a theatrical action (Lamazhaa, 2021: 96), just exposing the wealth and “strength” of a clan.
Ceremonial events that used to gather families and relatives in the past now turn into self-
presentations, or some sort of family exhibition (Lamazhaa, 2021: 164) with a large number
of guests, despite the social restrictions that began with the spread of the pandemic. But there
are also attempts from the side of the young to skip the dictates of the competitive parents
or elder relatives’ aspirations by refusing “magnificent and expensive ceremonies” and often
introducing “their innovations of a westernized nature” (Lamazhaa, 2021: 164).

In the “Traditional and modern dimensions of ethnos division” essay of Ch.K. Lamazhaa discusses
the differentiation of Tuvan families according to clans, as well as on an administrative
basis. Tribal division and identification are the features inherent in the Tuvan people. Having
experienced all the historical upheavals, such as conquests, joining various khanates and the
Manchurian Empire, and then joining the USSR, Tuvan clans living on the same territory have
retained tribal differences. This differentiation is reflected in Tuvan folklore and continues
to acquire new nuances associated with the present (Lamazhaa, 2021: 98-112). The study
materials on this feature of the Tuvan society contribute to a deeper understanding of the
non-homogeneity of these peoples, including the micro-social groups of Tuvans living outside
of Tuva. As the author notes, the problems of internal differentiation of any society should
not be suppressed, since the answers to them contribute to a deeper understanding of the
peculiarities of the political and sociocultural lives of a society.

The “Ideals of the Zasayan Tuvans” essay is devoted to another problem, the migration of
Tuvans, which was previously not typical for this people. The low standard of living in one
of the poorest regions of Russia and the shortage of jobs is forcing some Tuvans to leave
their homeland in search of a better life. The analysis of the problem relates to the results
of an online survey under the title Zasayan Tuvans: lifestyle, values and ideals that the author
conducted in 2014. This part of the study provides a bulk of information presented in tables
and figures. One of the main statements made by the scientist in her research is an idea of how
deep the emotional connection of Tuvan migrants with the land of their ancestors is. They
not only always remember Tuva, but also take a keen interest in news from Tuva (Lamazhaa,
2021: 116). However, not all migrated Tuvans are aware of transferring the knowledge of
their native language to their children, but they try to keep customs and traditions (family
celebrations and rituals). Ch.K. Lamazhaa considers the close emotional devotion of Tuvans
to their native land as an essential tool for further scientific research and other activities.

165



M.B. Amalbekova, B.E. Shagimgereyeva Turkic Studies Journal 1 (2023) 162-169

The “Scientists about Tuva and Tuvans” essay is a logical concession of the previous seven
ones devoted to cultural phenomena and socio-cultural processes. In the essay the author
discusses the studies by Soviet and Russian ethno-sociologists and anthropologists, including
Tuvans, who studied Tuvan ethnicity in the XX century. The earlier researches commenced
with a description of the processes of the Tuvan people adjusting to the Soviet identity,
critical re-evaluation of the Soviet “excesses” policy, and the peculiarities of the adaptation
to social reforms. In the future, as Ch.K. Lamazhaa argues, the studies should be enlarged in
terms of setting up new research tasks, the solution to which will be possible in the context
of attracting different methodological approaches.

In the final essay, “An outcast, or How to make a cognitive turn”, the author analyzes
Tuvan studies, the scientific center of which has been Tuva since the middle of the twentieth
century. The experience accumulated since that time has been little subjected to scientific
analysis, thus, the gap was filled by Ch.K. Lamazhaa, who points out the rapid growth of
Tuvan studies at the end of the XX century and the emerging stagnation in recent years.

The scholar believes that stagnation can be overcome by developing the concept of Tuvan
culture, starting from the principles of thesaurus approach of Val. A. Lukov and V1. A. Lukov.
Lukovs’s thesaurus concept correlates with the Indigenous Methodology approach and is treated
by Ch.K. Lamazhaa as heuristic due to the actualization of the subjectivity of the researcher, who
recognizes objects and the subject of research and approaches to it creatively in the process of
socialization. The author of the manuscript is convinced that the thesaurus approach to the study
of the culture of a particular people should be carried out by a representative of this people.

The essay-structured format of the book provides an opportunity to start with the essay
that meets the preferences and searches of a particular reader. We have no doubt that “Essays
on Modern Tuvan Culture” will arouse the interest of representatives of various branches of the
science such as ethnology, sociology, philology, cultural studies, and philosophy.

*M.B. AMas6ekoBa
JLH. T'ymuies amviHOaebl Eypasusa yiimmolx yHugepcumemi, Acmana, Kazaxkcman Pecny6iukacet
(E-mail: maraluspen@mail.ru)
*Batitanvlc ywin agmop: maraluspen@mail. ru

B.E. lllaruMmrepeesa
M. ©memicos amviHdazsl Bameic Kaszaxcman yHugepcumemi, Opast, KazaxcmaH Pecnyftukacet
(E-mail: t 2004@mail.ru)

Kasipri TyBa MoageHUeTiHiH ouepKTepi

dusocodus FeUIBIMAAPHHBIH JOKTOPH Y.K. Jlamaxaansiy «Kasipri TyBa MofeHUeTiHiH ouepKTepi»
aTTel MOHOTrpauACH Kazipri TyBa MofeHMeTiH Tasijayra apHasrad. Kasipri TyBaHBIH 9JieyMeTTiK-
MoJIeHU eMipi TypaJibl Heri3ri MaTepuasl TOFBI3 3ccele OadHAasIFaH XoHe XMHaKTall KeJreHne, eKi
HeTi3ri MiHJeTTi memnryre GareITTajiFaH: 1) TyBa KOFAaMbBIHBIH OChl 3aMaHFhl dJIEYMETTIK XoHe MJJeHU
yJepicTepiH aBTOPABIH TapHUXU KOHTEKCTe MalbIMAaybl, 2) aBTOPABIH TyBaTaHy FBUIBIMBIHBIH JaMy

TEeHJIeHIMAIaphl TypaJibl ON-TOJIFAyJIaphl.

«EpTeHri KyHHeH KeHiHri KyH» aTTel OipiHmi ouepkiHzge Y.K. Jlamaxkaa TyBaJsIbBIKTap caHachbIHAA
lFanakTukanap aykeiMpiHAarel KyH meH KyH xylieci rajiaminapiiapblHBIH KO3FasIbIChIMEH ColKec-
TeHJipiareH, OpTasblK A3us KellmeijiepiHiH MoleHreTiHe ToH «JaJiajiblK YaKbITThIH» 6ip Typi 60JIbII
caHaJIaThIH MblEa ye TYBaJIbIK YaKbIT KaTerOpUACHH KapacThIpadbl.
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«Ecki GaiiylaHpicTapAblH )KaHa KeHicTiri: tesedoHAap/a... MIbIFaMbI3, KipeMi3, XKMHaJIaMbI3» aTThl
eKiHIIIi 3cce TYBaJIBIKTapAbIH aKIMapaTTHIK KOMMYHUKAIWAIAP apKbLIbI OepiieTiH GalibIpFbl 19CTypJiepi
MeH Ka3ipri YH KaThICyJIapbIHbIH ©3apa dpeKeTTecyi XoHe dcepiiecyi TaKpIPHIObIH TajijayFa apHaJIFaH.

«PyxTap Kojiaaysl yIIiH» aTThl YIIiHIII 3ccefie FhLIBIM dJIeMiHe TaHBIC eMec TypJiar Aarbuirasbl aTThl
TyBa JSCTYPiHiH TaJAaybl YCHIHBLIFAH.

«CeHiM xoHe xahaHABIK MypaTTap VIIiH» aTThl TOPTiHII ouepK TyBa XepiHJe epeKIle «TyBaJIbIK»
dopmaga OpHBIKKaH eKiHIIi [iiH — Oy AAU3MHIH epeKIlIe/liKTePiH alllblll KepceTei.

«OTbHachUIBIK OaliylaHbBICTapABl OPHATYIAH — JJIEYyMETTiK TAHBICTBIPBUIBIMFA JIeHiH» aTThl 3cce
TyBa MOJIeHHETiHiH a3 3epTTeJIreH HBICAHBl — OTOACHIHBIH HeMece YIJIEHy CaJIThIHBIH Haifa 00JIybl
JI9CTYPiHIiH aJleyMeTTiK-MajeH! QyHKIMATIAPbIH aliKplH1ayFa apHaJFaH.

«OTHUKAJIBIK OeJliHicTepre KaTBICTHI €CKi XoHe XKaHa Ke3KapacTap» aTThl accefie TyBa oTOachlIapblH
pyJiap, coHAau-aK aKiMIIijIik 6esrisiepi O0MBIHINA capaiay Maceseci KapacThIphLIaabl.

«CasiH CBIPTHI TyBaJILIKTaPBIHBIH, MYpaTTaphl» 3cceci 6acka Oip a3 3epTTesreH — ic XKy3iHge OypbIH
TyBa XaJIKbIHA TOH OOJIMaraH Kellli-KOH MaceJjleciHe apHaJIFaH.

«Faneivpap TyBa XoHe TyBaJIBIKTap TypaJibl» aTThl Ceri3iHINI scce MofeHU KyOBUIBICTap MeH
9JIeyMeTTiK-MoJIeHU YAepicTepre apHajifaH aJIbIHFBI XKeTi 3CCeHi KUCHIHABL TypAe XKaFacThIpabl.

«©3 opTachlHa XaT XaHJap HeMece TaHBIM/BIK Kepi OYpBUIBICTE Kasall xacay Kepek» aTThl COHFBI
accefie aBTOp XX FachIpbIH OPTachIHAH OacTam FRUIBIMU OPTaJIBIFbI 3aHAbI TYpe TyBa 60JIbII caHaIaThIH
TyBaTaHy FBUIBIMBIH Tanaaiapl. Cosl yakplTTaH Oepi )KMHaKTaIFaH ToxXipuOe FRUIBIMU pedJieKcrsra a3
YIIBIpaABL koHe OYJI OJIKBUIBIKTBIH OPHBIH TOJTHIpa OThIpHII, Y.K. Jlamakaa XX racelpJblH COHBIHA
Kapall TyBaTaHyAblH KapKbIHAB! JaMBIFAHBIH, aJ1 COHFBI XKBUIAAphl TOKBIpall OacTaraHbIH aTal eTesi.

KitanTtsl accesiep xaHpbIHAAQ KYpPBUIBIMJAy OHBI HaKThl OKBIPMaHHBIH €3 KaJjiaybl MeH i3JjeHiciHe
coliKec KeJIeTiH dcceieH OacTan OKyblHAa MYMKiHIK 6epefi. «Kazipri TyBa MofeHUeTiHIiH OuepKTepi»
aTTel eHOeKTiH 3THOJIOTHA, dJieyMeTTaHy, (PUJIOJIOTUA, MoAeHUeTTaHy, puiocodus CHUAKTH OijtiMm
cajaJlapblHBIH OKiJiJiepi YIIiH KbI3BIKTEI 00JIaphl CO3Ci3.

*M.B. AMasi6exoBa
Eepasutickuil HayuoHabHblll yHUepcumem umenu JI.H. I'ymunesa, AcmaHa, Pecnybnuka Kazaxcman
(E-mail: maraluspen@mail.ru)
*Agmop 0t koppecnoHdeHyuu: maraluspen@mail.ru

Bb.E. lllaruMmrepeeBa
3anadHo-Kazaxcmarckuii yHueepcumem umeHu M. Ymemucogda, Ypasteck, Pecnybuka Kazaxcma
(E-mail: t 2004@mail.ru)

OyepKkU COBpEMEHHOU TYBUHCKOMH KYyJIBTYPBI
(CankrT-IletepOypr: Hecrop-Uctopus, 2021), 192 c., ¢ pe3ioMe Ha aHTJIMUCKOM 4 CTp.
ISBN 978-5-4469-2013-6

KpaTtkoe comepkaHue peneH3uu. MoHorpadus aokropa ¢unocodpcekux Hayk U.K. Jlamaxaa
«OQ4epKu COBpeMeHHOU TyBUHCKOU KyJIbTYpbl» MPeACTaBAeT COO0! aHaIN3 COBPEMEHHOMN TYBUHCKOM

KyJabTypel. OCHOBHOI MaTepuaJl MO COLMOKYJIbTYPHOIH >XH3HU COBpeMeHHOI TyBBl M3JI0XKEH B
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JeBATH OYepKaX, KOTOPble B COBOKYITHOCTU pelialoT JBe OCHOBHBIE 33Ja4u: 1) ocMbICJIeHle aBTOPOM
COBpEeMEHHBIX COIMaJbHbIX U KYJIbTYPHBIX IIPOIIECCOB TYBHMHCKOTO COIIMyMa B HCTOPUYECKOM
KOHTEKCTe, 2) pa3MbIILJIEHUs aBTOPa O TEeHJEHIMAX Pa3BUTUSA TYBUHOBEIEHUs.

B mepBoMm ouepke «JleHb mo3aAu 3aBTpaimrHero AHs» U.K. Jlamakaa paccMaTpuBaeT KaTeropuio
TYBUHCKOTO BpeMEeHM mbl@a Ye, OAHOTO U3 PA3HOBUHOCTEN TAaK HA3BIBAEMOI'O «CTEMHOT'O BpPeMeHU»,
MPUCYIIEro KyJbTypam HOMajoB I[eHTpaspbHON A3uM, KOTOPOE COOTHECEHO B CO3HAHUM TYBUHIIEB C
nBkeHreM CostHIla U iaHeT COJTHEUHOM CHCTEMBI B MaciTabax I'alakTHK.

BTopoii ouepk «<HOBOe MpOCTPaHCTBO CTapBIX CBA3€I: BEIIZleM, 3alijeM, cobepeMcH ... B TejepoHaX»
TIOCBSIIEH aHAIM3Y TeMBI B3aUMOJENCTBYS U B3aUMOBJIHAHNS apXanueCKUX TPAJUINN U COBPEMEHHBIX
peaxknuii TYBUHIIEB, ITlepeJaBaeMblX THPOPMAIIMOHHBIMH KOMMYHHKAI[USIMH.

B TpeTheM ouepke «3a MOAAEPKKOM yXOB» IIpeficTaBJIeH aHaJIN3 MaJio M3BeCTHOIN HayYHOMY MUDPY
TYBUHCKOH TPaJULMU MypJiae 0acbLieasbl.

YeTBepThili ouepk «3a Bepoil U TJI00AJBHBIMU HJeajlaMH» pacKpblBaeT OCOOEHHOCTU BTOPO
penuruu — 6yaan3Ma, yKpenusiierocs Ha Tepputopuu TyBel B 0COOOM «TYBUHCKOI» hopMe.

Ouepk «OT VyCTAHOBJIEHUs CeMeNHBIX CBs3ed [0 COIMaJIbHOU IIpe3eHTal[ii» IOCBSAIIeH
COIIMOKYJIbTYPHBIM (YHKI[UAM TPAAUIMU TIOSIBJIEHUs] CEeMbU, WU CBafeOHON OOpsAOHOCTH —
MaJIOU3y4YEHHOMY OOBEKTy TyBUHCKOU KYJIbTYPHI.

B ouepke «Crapble 1 HOBble pakypchl AeJjleHUll 3THOca» paccMarpuBaercs npobsieMa auddepeH-
OUaInuy TYBUHCKUX CEMEN IO POflaM, a TaKkXe M0 aJ]MUHUCTPATUBHOMY MPU3HAKY.

Ouepk «Mjeastsl 3aCcassHCKUX TYBUHIIEB» TIOCBSAIIEH JIPYTrOi MaJio U3y4YeHHOU MpobJieMe — MUTPAInu
TYBUHI[EB, paHee MIPaKTUUYEeCKU He XapaKTepHOI 3TOMY Hapoay.

BocbsMoii ouepk «YueHble 0 TyBe U TYBUHI[aX» JIOTUUYECKU IPOAOJIKAeT IpeabAyIiiie CeMb OUYePKOB,
MOCBAIIEHHBIX KyJIbTYPHBIM ABJIEHUAM U COIMOKYJIbTYPHBIM MIPOIIECCAM.

B nocienHeM ouepke «Uyxue cpeu cBoux, niu Kak copepmuTh N03HaBaTeIbHBIN pa3BOPOT» aBTOP
aHaJM3UpyeT TYBUHOBeJeHUe, HAyYHBIM I[eHTPOM KOTOPOro ¢ cepeluHbl XX B. IO MpaBy CUUTAETCA
TyBa. HakoIJIeHHBIH ¢ 3TOTO BpeMeHHU OIBIT MaJjlo MoABeprasics Hay4Hol pedJiekcun, U 3TOT Ipoben
BocnoJiHsAeT U.K. Jlamaxaa, oTMeuass OypHBI pOCT TYBUHOBeAeHUs B KOHIle XX B. U HaMeTUBIIUNCSA
3aCTOM B MOCJIeJHHE TObI.

CTpyKTypHUpOBaHUE KHUTHU B XaHPe OYEPKOB MPeJOCTaBJIsIeT BO3MOXHOCTh HAa4aTh YTE€HHE KHUTU
C TOr0 OYepKa, KOTOPBI OTBEYAeT MPEANOUTEHUs M U TONCKaM KOHKPETHOro umTaTtesifa. «Ouepku
COBpPEMEHHOM TYBUHCKOU KYyJIbTYpBl» OYIyT MHTEPECHBI MPEACTABUTENIAM TAaKUX OTpacJiel 3HaHUA,
KaK 3THOJIOTHA, COI[UOJI0THA, PUI0I0TNA, KyJIbTypoJorusd, duiocodpus.
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