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The Union of Militant Atheists (UMA) was created as a mass voluntary
public organization, which set as its goal the fight against religion in all its
manifestations. The Union’s main task was considered to build effectively an
organizational structure, forming regional, provincial, and district and volost
councils with the aim of mass coverage of the population with anti-religious
propaganda. The authors attempted to give a comprehensive analysis of the
activities of the regional organizations of the Union of Atheists in Kazakhstan in
1920-1930s, to show the features of building an organizational structure, the
nature and content of anti-religious propaganda. With the help of the method
of discursive analysis of archival sources, the history of the formation of the
regional organization of the UMA is studied, the stages of its development are
indicated, and the main directions of activity, forms and methods of fighting
against the religious worldview of the masses are considered.

According to the results of the study, it was found that the organization
and activities of the UMA in Kazakhstan were carried out in accordance with
the instructions and recommendations of the central party and Soviet bodies.
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Introduction

With the victory of Soviet power in the 1920s, a state religious policy was formed in the
country; a legal framework was created that determined the nature of state-confessional
relations. In Kazakhstan, as in the country as a whole, anti-religious propaganda and a
struggle to overcome religious vestiges in the minds of the masses was going on. Anti-religious
propaganda in the country began from the first years of the establishment of Soviet power
and was under the jurisdiction of the Propaganda and Agitation Department of the Central
Committee of the RCP (b), created in 1920. Circulars and instructional letters were sent from
the department to the regions of the country on the issues of conducting atheistic propaganda.

However, the anti-religious policy of the Soviet state in the 1920-1930s was undergoing
significant changes with the establishment of the Soviet power. The aim of the study is to analyze
the dynamics of state-religious relations in the context of the increase and intensification of
anti-religious policy, to characterize the role and importance of the organization of the Union
of Militant Atheists in the struggle against religion, to identify and show the features of the
organization’s activities in Kazakhstan, the methods and forms of the struggle against religion.

Materials and methods of research

The documentary materials from the archive of the President of the Republic of Kazakhstan
(AP RK), the state archive of Nur-Sultan (SANC), archives of a number of regions of Kazakhstan:
Akmola, North Kazakhstan, Kustanai, South Kazakhstan, Pavlodar made up the source base
of the given research. In the funds of the above mentioned archives, regulatory documents
related to the activities of the organization were identified and studied: resolutions of the
Kazregionkom of the All-Union Communist Party of Bolsheviks on the immediate tasks
of anti-religious work in the KazSSR and the creation of the DOB (District organizational
bureau) of the Union of Atheists, instructive letters from the UMA (Union of Militant Atheists)
of the KazSSR to the Kazakh councils of the Union on issues of anti-religious propaganda,
administrative documentation of the central authorities, minutes of the meetings of the
Presidium of the KazCEC and regional authorities on issues of anti-religious policy.

The instructions of the Central Council of the UMA on the organization of national groups
of the Union of Atheists and the work of urban and rural groups of the Union were used as
sources. They consisted of several sections. In addition to the generally accepted sections on
the tasks, members of the organization, their rights and obligations, the instructions contained
recommendations for working with an asset, using various methods of propaganda, from
individual agitation to mass and artistic forms of work as well. They also contained advice on
the obligatory registration of the «The atheist corner» at each organization. The instructions
were aimed at the careful organization of accounting and information work, compliance with
all requirements for the registering members, receiving and issuing membership cards, and
collecting fees. The minutes of the meetings of city, district and provincial councils of atheist
societies, as well as the reports of the leaders of the local small groups to the provincial
bureau of the Union of Atheists were informative as sources. They reflected the activities of
the local small groups of atheists, there were statistical data on the numerical composition of
the groups, and contain a description of the level of religiosity of the population.
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The theory of modernization, which makes it possible to rethink the problems of social
transformation in society in the 1920s-1930s, was the methodological basis of the article. The
modernization of the spiritual life of society, carried out by violent administrative methods,
caused desperate resistance from believers who fought for the preservation of religious dogmas
in society. In working with sources and texts, the following general scientific research methods
were used: analysis and synthesis, generalization. Special historical methods - historical,
systemic, and problem-chronological method made it possible to formulate the author’s view
of the problem. The comparative and historical method was used when comparing the general
and the particular in the activities of the organization.

The degree of the topic knowledge

The issues of the Soviet government anti-religious policy in the 1920s were covered in the
works of the following Kazakh researchers: A.Zh. Zhanbosinova (Zhanbosinova, 2015: 264-
275), N.D. Nurtazina (Nurtazina, 2008: 36), S.T. Rysbekova (Rysbekova, 2014: 25-30), co-
authors A.B. Musagulova and K.D. Arystanbekova (Musagulova, Arystanbekova, 2014: 26-33).
These authors agree that the the process of building state-religious relations in Kazakhstan
in the 20-30s of the last century was ambiguous and complex, and the transition to harsh
measures since the late 1920s is interpreted as a general political trend of the Bolshevik
course to intensify the class struggle.

In modern Russian historiography, the activities of the UMA of the USSR are considered
in the works of A.A. Slezin (Slezin, 2013: 125-189), S.V. Pokrovskaya (Pokrovskaya, 2007:
38), they provide a deep source analysis of the activities of the SVB. A number of authors has
studied the regional aspects of the organization’s activities. R.R. Suleimanov considers the
activities of the UMA on the materials of the Tatar ASSR (Suleimanov, 2015 16-52), N.Yu.
Streletsh uses materials from the Orenburg region (Streletsh, 2012: 164-170). The authors
L.V. Tabunshchikova, A.V. Shadrina and T.K. Chaikin wrote about the features of the work of
the Union of Militant Atheists on the Don Land in 1929-1941 (Tabunshchikova, 2017: 172-
176; Tabunshchikova, 2021: 380; Shadrina, 2018: 49-55; Chaikin, 2020: 91-98). Bardileva
Yu. P. analyzes the course of anti-religious propaganda in the European north of Russia
(Bardileva, 2011: 42-49). The regional approach of researchers to the study of the subject
is quite justified, since the activities of the organization in different regions of the country
differed, the choice of forms and methods of anti-religious struggle was influenced by the
«zeal» and competence of local officials, atheist activists.

Analysis

Since the mid-1920s, anti-religious propaganda in the country has been carried out by
the public organization Union of Atheists (UA). The prerequisite for the creation of the
organization was the publication since 1922 of the all-Union newspaper «Bezbozhnik»
(Atheist), around which the Society of Friends of the Newspaper was formed. In 1925, the
Society was transformed into the all-Union organization «Union of Atheists». At the First
Congress of Correspondents of the Bezbozhnik newspaper and members of the Society of
Friends of the Newspaper in Moscow in April 1925, the charter of the organization was
adopted and the central council was elected. The printed organ of the Union was the magazine
of the same name, published by the Moscow Committee of the RCP (b).
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Since the beginning of its activities, the Security Council received support and assistance
from public organizations and party bodies. The construction of the organizational structure
of the Union was carried out with the assistance of party organizations. They developed and
sent out detailed instructions for the creation and operation of national groups of the Union.
The instruction of the Central Council of the USSR Security Council defined the tasks of
national groups as follows: training propagandists in their native language and conducting
anti-religious propaganda among their people. To this end, in each group of the members,
those candidates were elected who spoke the national language, knew the life and religion of
their people very well. Of the most advanced in matters of religion, a section secretary was
appointed, whose duties included further internal organizational work (GASKO. F. 1606. Op.
1. D. 1. L. 41). In addition, the central council of the Security Council developed and sent to
the regions exemplary work plans indicating the main areas of work.

Based on central instructions, republican and provincial authorities developed and sent
to the districts more detailed recommendations, which regulate the activities of local groups
and take into account the confessional composition and characteristics of the regions. The
instructive letter to the group of the Security Council in Kokshetau stated that “the local
group of the Security Council in its area is working to record the activities of all religious
organizations, their religious activists, is expanding the work with the believers, exposing
the reactionary meaning of religion and helping them to free themselves from religion, to
become an atheist! » (GAAO. F. 3274. Op. 1. D. 32. L. 3). In a letter of instruction from the
chairman of the North-Kazakhstan provincial bureau of the Security Council in August 1925,
the district groups were given the following tasks: to carry out a campaign by subscribing
to the newspaper and the Bezbozhnik magazine and to regularly send a report on the work
of the group to the PB (provincial bureau) (GASKO. F. 1606. Op 1. D. 1. L. 28). It was
recommended that everyone wishing to join the Security Council accept an application and
apply for membership, issue membership cards and receive membership fees from them
(GAAO. F. 3274. Op.1. D. 32. L. 2). Detailed instructions to the groups were not given by
chance; local features were taken into account - the high religiosity of the population and the
lack of experience of anti-religious propaganda among local officials.

The composition of the local groups of the Union included people of different nationalities
and age groups, party members and non-party members, as evidenced by archive data
(GASKO. F. 1606. Op. 1. D. 1. L. 15-16).

Table 1 — Information on the composition of groups of atheists at the provincial courts of
the Akmola region dated June 22, 1925
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Group of 0 8 3 3 6 4
atheists at

the Akmola
provincial court

Group of 8 2 0 1 9 9
atheists at the
provincial court
of Kokchetau

The UMA had a clearly structured scheme for accounting for the number of its members
and the receipt of funds. For each member, a registration card was issued, in which detailed
data of a member of the organization were entered (GAGN. F. 32. Op. 1. D. 96. L. 21, 36).
The size of contributions for members of urban groups was 5 kopecks, for village ones — 2
kopecks. Persons who did not have personal income and if they were the unemployed, Red
Army soldiers, students, then they were exempted from obligations to pay dues. The groups
on a quarterly basis carried out the collection of membership dues, funds were deducted to
higher bodies. Since 1937, contributions were deducted according to a new grade: entrance
fees: for ordinary Red Army and Red Navy men — 5 kopecks, for everyone else — 15 kopecks.
Population groups differentiated membership dues (GAAO. F. 3274. Op. 1. D. 32. L. 4). In
addition to deductions from membership dues, the organization had other sources of cash
and other material resources; the party and various state institutions financed the Union of
Atheists (Strelets, 2012: 169).

Anti-religious activities were carried out under the slogan of transforming the culture and
way of life of the population, rejecting religious holidays and replacing them with Soviet
ones. In this sense, the anti-religious campaign took place in the provinces of the republic
according to a general scheme and included mainly the struggle against the holding of religious
holidays: Easter, Christmas, Christmastide, Eid al-Adha, Ramadan, etc. (GAGN. F. 116. Op.
1. D. 70. L. 107). With the approach of religious holidays, the agenda of meetings of the city
and district councils of the Union of Atheists certainly raised the question of conducting anti-
religious work. All groups before the onset of these holidays were recommended to work out
issues at meetings (GASKO. F. 1606. Op. 1. D. 1. L. 10).

Despite detailed instructions, the work of the UA groups in the republic was unsatisfactory.
The Regional Organizing Bureau of the Union was created only in the late 1920s. At the same
time, the deployment of groups in the local places actually began. In a circular letter from
KazTU (trade union council) dated January 28, 1928, it was reported, «circles of atheists and
groups of the Union of atheists have an extremely weak distribution in the KazSSR.» In the
report of the Kustanai District Party Committee to the Kazakh regional Committee of the All-
Union Communist Party of Bolsheviks on the state of anti-religious propaganda in the district
as of June 1928 it was noted that the District Organizing Bureau of the Atheists Union was
created in October 1927, “no work was carried out, a new composition of the Organizing
Bureau of the Atheists Union was elected, which began to work” (AP RK. F. 141. Op. 1. D.
2251. L. 26-27).

The situation was no better in the volosts of the Akmola region. The results of a survey
by a special commission of volost reading homes in 1929 showed that “anti-religious work
is not being carried out; there were cases and various speeches that repelled and aggravated
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the population, since the majority of the surrounding masses are sectarians” (GAGN. F. 116.
Op.1. D. 70. L. 370). In the Estonian, German, Tatar villages of the Akmola region in the
1920s, the believing population prevailed. Teachers and political education workers could
not cope with the tasks of anti-religious propaganda (GAGN. F. 116. Op.1. D. 70. L. 398).
Even more difficult was the work of drawing the women into anti-religious work. “As before,
the church, the old woman, the healer represent great authority for women. There are few
circles of atheists,” noted the commission (GAGN. F. 116. Op.1. D. 70. L. 107).

The peculiarity of anti-religious propaganda in Kazakhstan was that the atheists had to
fight against different confessions. The most persistent centers of religiosity remained in
Kazakh villages, where the traditions of Islam were strong, as well as in settlements where
national minorities lived compactly, characterized by a high level of religiosity and the
focus of sectarianism. It was difficult to conduct anti-religious propaganda in such areas. In
comparison with them, Russian-speaking cities quickly acquired an “atheistic appearance”.

After discussing the results of anti-religious work in a number of regions of Kazakhstan,
officials concluded that anti-religious work should be carried out “through in-depth study
of issues of a natural science nature, agricultural circles, raising scientifically sound and at
the same time environmentally friendly questions in reading houses. To involve paramedics,
veterinarians, agronomists, and other cultural workers in the village for this work” (GAGN.
F. 116. Op.1. D. 70. L. 374). The topics of anti-religious lectures corresponded to the task of
introducing natural science knowledge to the masses: “Espionage — sabotage under the brand
of religion”, “History of life on earth”, “Communism and religion”, “The origin of the class
essence of Easter”, “Defense of the USSR and religion” (GAYuKO. F. 385. Op. 1. D. 25. L. 39).

Trade union organizations, guided by the instructions of the All-Union Central Council
of Trade Unions, rendered every possible assistance to the groups of the Union, trying to
involve as many people as possible in the groups (AP RK. F. 141. Op. 1. D. 2251. L. 27). Party
and Komsomol agitators were actively involved in the work. Short-term courses and anti-
religious workers’ universities began to open in the republic. In 1929, anti-religious workers’
universities with Russian and Kazakh branches were opened in the cities of Kustanai and
Uralsk, with 60 students each (GAAO. F. 25. Op. 1. D. 146. L. 1). Trade unions, Komsomol
organizations, women’s organizations, as well as unions of atheists were sent to universities
to train their employees (Preodolevaya “the religious influence of Islam ...”, 1990: 200).

Since 1928, in the USSR, with the announcement of the course of the “offensive of socialism
along the entire front,” large-scale persecution of religion began, and propaganda grew into a
fierce struggle against the religious worldview. With the issue of the Decree of the All-Russian
Central Executive Committee and the Council of People’s Commissars of the RSFSR of April 8,
1929 «On Religious Associations», the fight against religion enters a new stage. In Kazakhstan, an
anti-religious policy was carried out in conjunction with the announced course of the secretary
of the Kazkraikom (Kazakh district committee), I. Goloshchekin, towards the sovietization
of the Kazakh village (Nurtazina, 2008: 13). The struggle against religion acquired a tough
and uncompromising nature of class confrontation and was expressed in the mass seizure and
closing of objects of religious worship, in the persecution of clergy of all faiths. The directive
letter of the Kazkraikom of the All-Union Communist Party of Bolsheviks “On measures to
strengthen anti-religious propaganda through the Atheists Union” announced a course towards
turning the Atheists Union into a mass organization and indicated that when organizing new
groups of the Atheists Union, special attention should be paid to those areas where there is a
special influence of religious organizations (AP RK, F. 141, Op. 1, D. 2807. L. 32).
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Introducing into the public consciousness the theory of the aggravation of the class
struggle in the process of building socialism, the Soviet government now fought religion as
not an «abstract idea of God», but as a «counter-revolutionary force» (Slezin, 213: 180). In
an appeal to the chairmen of the district organizing bureaus of the Atheists Union, it was
emphasized that the masses needed to be shown that “mullahs, ishans and other preachers
of religion, together with Trotsky-Bukharin and national-fascist gangs, under the guise of
religious holidays, will conduct hostile work aimed at undermining the socialist economy,
to strengthen religious obscurantism "(GAAO. F. 25. Op. 1. D. 146. L. 2). Here is an excerpt
from the text of the lecture “Espionage and sabotage under the guise of religion” by the
executive secretary of Karaganda Council of the UMA Galiyev: “Church and sectarian leaders
provided assistance to right-wing Trotskyist and bourgeois nationalists. The sworn enemies
of the people were praised in churches and chapels. ...These bandit «brothers in Christ», put
together enemy gangs, organized deserters, interfered with the strengthening of the defense
power of the Soviet republic and at the same time declared their «recognition» of Soviet
power and «sympathy» with the ideas of communism (GAAO. F. 25. Op. 1. D. 170. L. 47, 52).

The turning point in the activities of the Union was the II Congress, held in 1929, at which
the organization was renamed the Union of Militant Atheists (UMA). The name change did
not mean a change in the nature, structure and content of the organization’s activities, but
emphasized even greater determination in the fight against the religious worldview of the
Soviet people. The congress outlined a number of tasks to transform the UMA into mass
organizations and increase the pace of anti-religious propaganda among the population (AP
RK. F. 141. Op. 1. D. 2803. L. 104). Since 1929, the UMA moved from moderate forms
of struggle against religion to harsh administrative-command methods of suppressing the
religious worldview. With the participation of small groups and activists of the UMA, there
was a massive closure of churches and mosques. Religious, iconic buildings were transferred
to clubs, libraries, and warehouses. It is at this stage that the active persecution of believers
and the suppression of religion in all its manifestations begins.

On October 19, 1930, the Decree of the Kazregionkom of the All-Union Communist Party
of Bolsheviks “On the immediate tasks of anti-religious work in the KazSSR and the creation
of the Regionorgburo of the Union of Atheists” was issued. It noted, «the godless movement of
the masses took place spontaneously and in an unorganized manner», expressed mainly in the
closure of churches and mosques, was associated with mass manifestations of such excesses
as administration, insulting religious feelings, which «led to the strengthening of the position
of the kulaks and the bayist». The resolution determined further tasks — to create regional
organizing bureaus and hold regional conferences of atheists; establish two staff positions
in the regional apparatus of the UMA; organize regional short-term courses for the training
of grassroots workers; increase the issue of anti-religious literature in the Kazakh language
and systematically cover the issues of anti-religious struggle in the pages of newspapers
(Preodolevaya “the religious influence of Islam”..., 1990: 222).

The forms of anti-religious propaganda in the 1930s differed little from those of the past;
through the efforts of atheists, anti-Urazine, anti-Easter and anti-Christmas campaigns were
regularly carried out. In working with the Muslim population, emphasis was placed on
exposing the “reactionary” nature of Muslim holidays: “The enemies of the people seek to
incite religious fanaticism during the days of Uraza and Uraza-Bayram, preaching the need
for strict observance of Islam by believers, they are trying to undermine their physical and
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spiritual strength, distract their attention is from socialist construction, from the struggle
against the enemies of socialism” (GAAO. F. 25. Op. 1. D. 146. L. 3). The UMA started anti-
religious work among women homemakers, in collective farms, house administrations, and
in hostels. There were readings, talks, artistic evenings, excursions. They used propaganda
materials from the newspapers and magazines «Godless» and «Anti-religious». However,
despite the extensive activity in the first half of the 1930s, researchers consider this time to
be a period of decline in the activities of the UMA. For many, membership in the organization
became a formality (Tabunshchikova, 2017: 174).

In the second half of the 1930s, the anti-religious struggle in the republic was gaining
momentum. A number of circumstances contributed to this. First, the data of the All-Union
Population Census of 1937 showed that two-thirds of the country’s population consider
themselves believers. This testified to the failure of anti-religious work and could not but
alert the authorities (Pokrovskaya, 2007: 22). Secondly, an inspection of the state of anti-
religious propaganda, carried out during the period of preparation for the elections to the
Supreme Soviet of the USSR, showed that the regional and district organizing bureaus of
the UMA did not actually conduct any activity, in many districts the groups of the UMA
were not organized. In the South Kazakhstan region, out of 23 districts, there were only
4 districts, in East Kazakhstan region out of 28 — in 21, in Almaty region out of 27 — in 15
districts. In the Almaty and Aktobe regions, the organization «turned out to be the enemies
of the people — national fascists and Trotskyists, who ruined this work, the organizations do
not have any account of members, assets, there is no elected district council of the UMA>»
(GAAO. F. 3274. Op.1. D. 32. L. 62). Thirdly, at the first congress of the CP (b) K in 1937, it
was stated, «anti-religious propaganda is a completely forgotten and abandoned area of party
work.» At the congress, it was proposed to the regional committees, city committees and
district committees of the CP (b) K to restore anti-religious propaganda, to allocate the best
propaganda forces for its conduct, to organize widely the groups of the union of atheists, to
unite around them an anti-religious activist from propagandists, scientists, teachers, doctors,
agronomists, systematically conduct anti-religious lectures and discussions.

After the congress, local work began on the implementation of its decisions. In the areas
most religiously covered, it was allowed to have a released worker as part of the UMA district
bureau. In order to intensify anti-religious work and provide practical assistance, instructors
from the Regional Organizational Bureau of the UMA were sent to such areas (GAAO. F. 25.
Op. 1. D. 146. L. 6.) Following the recommendations «from above», the regional authorities
involved members of the UMA in the production Stakhanov brigades, held rallies of atheistic
labour leader workers (GAAO. F. 3274. Op.1. D. 32. L. 3).

In the 1930s, socialist competitions for the best production of anti-religious propaganda
were widely practiced. For example, the Regional Council of the UMA of the South Kazakhstan
region competed with the Kyzyl-Orda and Aktobe regional councils of the UMA (GAYuKO.
F. 385. Op.1. D. 25. L. 39). The groups of the UMA at the Kokchetav prison, where an anti-
religious circle conducted its work, competed with the groups of Atbasar prison (GAAO. F.
25. Op. 1. D. 146. L. 65). In 1939, the Kazakh groups of the UMA supported the proposal
of the Aktyushin group, in the Ryazan region, to hold an all-Union competition for the best
organization of work (GAAO. F. 25. Op. 1. D. 170. L. 3).

In accordance with the instruction of the Central Council of the USSR UMA, issued in
1939, the first Republican Congress of the UMA of Kazakhstan decided to apply actively
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artistic methods of anti-religious struggle. To do this, they used the potential of local history
museums, opened a central anti-religious museum and provided it with personnel, created a
branch of the anti-religious museum in the city of Turkestan in the mosque of Khoja Akhmet
Yasawi (GASKO. F. 3272. Op. 1. D. 346. L. 55).

The effectiveness of the work of the UMA organizations was assessed by such indicators as
the number of created small groups, the number of members in them, the number of events held
and lectures delivered. Apparently, not by chance, by the end of the 1930s in the republic there
was an increase in the number of groups of atheists and their members. In Chimkent city and
districts of the South Kazakhstan region, according to data as of 01.08.1939, 457 UMA groups
were organized: production — 42, collective farm — 234, school — 96, Soviet — 85. They consisted
of 14840 people. Of these: workers — 1928, collective farmers — 8648, students — 4264. Including
members and candidates of the Communist Party — 1083, Komsomol members — 294 (GAYuKO.
F. 385. Op. 1. D. 25. L. 2). There are 58 small groups with 2667 members in the Pakhta-Aral
region. In Keles region, 38 small groups were active, uniting 1195 members (GAYuKO. F. 385.
Op. 1. D. 25. L. 39). According to the Union of Militant Atheists of Kazakhstan, as of April 1939,
the number of its members was 82,107 people, united in 3,362 small groups. As of January
1, 1940, the UMA of Kazakhstan consisted of 4657 groups, and the total number of members
made up 148173 people (AP RK. F. 708. Op. 1. D. 859. L. 15).

Despite the increased activity of the UMA in everyday life, the population tacitly continued
to observe religious rites and holidays (GAAO. F. 25. Op. 1. D. 146. L. 65). The highest officials
did not deny these facts either. In the report of the Chairman of the Council of the UMA of
Kazakhstan, Ibragimov, it was noted that «churchmen, mullahs and sectarians are trying to
use every gap in the production of anti-religious propaganda... they are campaigning for the
restoration of mosques and churches, for the observance of religious holidays and fasts, for
visiting holy tombs and mazars...» (AP RK. F. 708. Op. 1. D. 591. L.11).

Results

1. The organization and activities of the Union of Atheists in Kazakhstan took place under
the direct supervision and in accordance with the recommendations of the Central Council of
the Union of Atheists of the Workers of the USSR.

2. The history of the Union’s activity in Kazakhstan in the pre-war period can be
conditionally divided into two stages. The first stage from 1926 to 1929 is the period of
formation, characterized by the formation of the organizational structure and the beginning of
the activities of the Union. The second stage from 1929 to the end of the 1930s is the stage of
reorganization of activities and the transition to harsh the methods of fighting against religion.

3. At the first stage, the activities of the UMA were aimed at organizing anti-religious
propaganda and using moderate methods of combating religion. At the second stage, the anti-
religious struggle was declared a class struggle aimed at completely eradicating the religious
worldview from the consciousness of the masses. An increase in the number of local groups
of the Union and members in them characterize the stage.

Conclusion

In conclusion, it should be noted that the activities of the UMA organization in Kazakhstan
had their own characteristics and difficulties, due to the motley confessional composition
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of the population of the republic. Anti-religious agitation propaganda was carried out by
deploying the groups of the Union and circles of atheists, red yurts and women’s clubs,
publishing magazines and newspapers, brochures and posters, and lecturing. Various forms
and methods of anti-religious agitation and propaganda were used, but overall the work was
carried out haphazardly and ineffectively. The reasons were not only the lack of educated
personnel capable of resisting the religious worldview of the population, but also the formal
attitude to the anti-religious struggle of officials at both the republican and regional levels.
The reorganization of the Union in the late 1920s, the support of party, public and state
bodies practically did not contribute to the effectiveness of the organization.
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1920-1930 xpuraapsl KazakcTanaarsl )KaybIKKaH KyZaichbI3gap OqaFbIHBIH KbI3MeTi!

Aunoranusa. Xaysikkad Kyaaticeizgap ofarsl (OKKO) epikTi KoFamIblK VIBIM peTiHAe KYPbLIbII,
JliHTe Kapchl Kypecyli ke3gereH. OcChl MakcaTThl KeH KeJieMJle Xy3ere achlpy YIIiH  6JIKeJIiK,
ryOepHUAJIBIK, Yye3IiK XoHe OOJIBICTHIK KeHecTep KypbUFaH. BesiceHAi aTencreplieH TypaThiH
aliMakThIK OeJtiminesiep OyJl OMAKThIH, YHTKBICHIHA alHasiFaH. ABropisiap 1920-1930 xbuigapsl
Kazakcranparsl Kyariceizap oAarblHBIH aliMaKThIK OeJtiMinesiepi KbI3aMeTiHe KellleH/[i Tajiay xacarl,
OJIapIblH KYPBUIBIMJIBIK epeKIIesTiKTepiH, JiHre Kapchl HACUXATThIH CUMATHl MeH Ma3MYHBIH allbIl
kepcete/ii. COHBIMEH KaTap, Makajiafjla MyparaT JepeKkes/iepiHe ANCKYPCUBTI Tajjay Xyprisiim,
JKKO atimakThIK OestiMIiliesiepiHiH, KYpbUIy TapuXbl, fJaMy Ke3eHJepi, KbI3MeTiHiH Heri3ri 6arbITTaphl,
OyKapaHbIH JiHU AJyHUETaHBIMBIMEH KypeciHiH (opMasiapbl MeH 9/licTepi 3epTTesreH.

3epTTey HoTIXKeTIepi GoibiHIIa Kazakcranga JKKO-HbBIH KYPBUIHII, KbI3MET 3Kacaybl OPTAJIBIK MAPTUA
JKoHe KeHeC OpraHjapblHaH KeJIill TYCKeH HYCKayJIBIKTap MEH YCHIHBICTApFa COMKeC Xy3€ere achbIpblIFaHbI

13eprrey KasakcraHn PecnyGiukackt BistiM sxoHe FUTBIM MUHUCTPJIITI FhutbiM KOMUTETIHIH IPaHTTHIK KapiKbi-
Ja”Aslpy 6argapsamace 6oiibiHIIA «KazakcTaHgarbl MeMJIEKeT IeH KoHdeccusaaap apachiHAarsl KaTbiHacTap: XX
F. 6acel — 1930 %K. asFel» )K0OacH meHbepiHAe opbiHAaab (cko6ansH KXTH: AP08855487).
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JetiexTesie li. ABTOpJIapAbIH MiKipiHIIle, JliHTe KapChl YTiT-HACUXATTHIH dPTYPJIi HBICAHAAPHl MeH afiicTepi
KOJIJaHbUICA [1a, )KYMBIC XYieci3 xoHe ThiMCci3 KyprisiireH, eiiTkeHi 6yKapaHbH AiHN AyYHUETaHBIMbIHA
Kapchl Kypecke pecity0JivKa XaJIKbIHbIH KeIl KOH()eCCHUAIbI KypaMbl, YJITTHIK a3MIbUIBIKTAp MOFbIPJIaHFaH
o0JipicTap MeH aydaH[apAarbl JiHU axyaJsiAblH KaFdalbl YJIKeH dcep eTKeH.

KinT ce3nep: Kynarice3gap, AiHre Kapchl HacuxarT, aTen3M, KoHbeccusiap, Kerec eximeri, mis,
KasakcTaH, MmyparaT Ke3ziepi.
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JearenbHocTh Co03a BOMHCTBYIOIMUX 6e360>xHIKOB B Kazaxcrane B 1920-1930 ropsl

AnnoTtanmsa. Coio3 BOMHCTBYIOINX 0e300kHNKOB (CBB) co3paBasics kak MaccoBas A4OOPOBOJIbHAA
oOIiecTBeHHasA opraHU3alys, CTaBUBIIAs CBOeH I1esibl0 60phOY C pesiurreil Bo BcexX ee NMpOsBJIEHUAX.
I'naBaylo cBoio 3agady Coio3 Bujea B TOM, 4TOOB 3(Q@EKTUBHO BBICTPOUTH OPraHU3aLOHHYIO
CTPYKTypy, 00pa3oBaTh KpaeBble, I'yOepHCKHe, ye3IHble 1 BOJIOCTHBIE COBETHI C IIeJIbI0 MacCOBOTO OXBaTa
HaceJIeHUs AaHTHUPEeJIMIHMO3HON Mpornara’goi. OCHOBHBIM CTPYKTYpHBIM 3jleMeHTOM Coro3a ABJIATIACHh
MecTHas fd4eiika, AOPO KOTOPOW COCTOAJIO M3 aKTHUBHBIX 0e300XHUKOB. ABTOpaMM IpeAlpUHATA
MIONBITKA [aTh KOMIUIEKCHBIM aHaJu3 AeATeJIbHOCTH perruoHasbHBIX Adeek Coro3a 0e300XHUKOB B
Kasaxcrane B 1920-1930-e ropl, mokazaTb 0COOEHHOCTU IOCTPOEHU OPraHU3aIl[IOHHON CTPYKTYPHI,
XapakTep U cojep)aHWe aHTHUPEeJIMTMO3HOM IponaraHfbl. MeTOAOM [OUCKYpCUBHOIO aHaJIu3a
apXUBHBIX HCTOYHMKOB M3y4YeHa HCTOpUA 00pa3oBaHUA perroHaybHON opranusanmu CBB, o0o3HavyeHbI
JTalbl ee pa3BUTH:A, paCCMOTPEHbl OCHOBHBIE HallpaBjleHUs [eATeJIbHOCTH, (GOPMbI U MeTOAbl OOPLOEL C
PEeJIMTMO3HBIM MUPOBO33pEeHHEM Macc.

I[To pesyspTaTam HMCCJIEAOBAaHUA YCTaHOBJIEHO, YTO OpraHusanua U AearesbHocTb CBB B Kazaxcrane
OCYILECTBJIATIACh B COOTBETCTBUAN C MHCTPYKUMAMU M PEKOMEHAANMAMY, OCTYAKIMMU U3 IeHTPaIbHBIX
NApTUNHBIX U COBETCKUX OpraHoB. [IpuMeHsanuch pasHble GOPMBL M METOABl AHTHUPEJIUTHO3HOU
aruTalu M IpomaraHAbl, HO B IeJiIoM paboTa Bejiach OeccucTeMHO U MasnodddektuBHO. Bopnba
C PpEeJIMTMO3HBIM MMPOBO33pE€HHEM MAacCC OCJIOXKHAIACh IeCTPhIM KOH(EeCCMOHAJIBHBIM COCTaBOM
HaceJIeHUs peclyOJIMKU U COCTOSHMEM peJIMTHO3HOM CUTyaluu B TeX palioHax U BOJIOCTAX, IAe
KOMIIaKTHO NPOXXHBaJIA HaI[OHAJIbHbIe MEHbIINHCTBA.

KiioueBnle cjioBa: 6e300XHUKN, aHTUPEJINTHO3HasA Mponarasiaa, arensM, KoHdeccrny, coBeTcKas
BJIACTh, pesurus, KazaxcTaH, apxuBHbIE HCTOUHUKU.
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